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The Gemara comments: And they both hold in accordance with the opinion of Rabbi Yoḥanan that one can recite the blessing until the flaw of the moon is filled. The dispute is that this one, i.e., Rav Ya’akov bar Idi, who holds one can recite the blessing until seven days have passed, understands Rabbi Yoḥanan to be referring to the day when the moon will be like the string of a bow. Before that point the moon appeared merely as a bow, and after seven days it appears like a half-circle, like a bow that has a string. That one, i.e., the Sages of Neharde’a, who holds one can recite the blessing until sixteen days have passed, understands Rabbi Yoḥanan to be referring to the day when the moon will be like a sieve, i.e., a full circle.


§ Rav Aḥa of Difti said to Ravina: And they should bless the blessing of: Blessed are You, Lord our God, King of the Universe, Who is good and Who does good, for the benefit that people derive from the light of moon. Ravina said to him: Is that to say that when the moon is shrinking we bless, as we do for other disasters: Blessed are You, Lord our God, King of the Universe, the true Judge, so that we should conversely bless: Blessed are You, Lord our God, King of the Universe, Who is good and Who does good, when the moon is growing? Rav Aḥa of Difti said to him: You are correct, and we should say them both: The blessing of the true Judge, when the moon is waning, and the blessing of Who is good and Who does good, when the moon is waxing. Ravina answered him: Since this is its nature, we do not bless the moon. The waxing and waning of the moon is not an unexpected occurrence that requires these blessings.


And Rabbi Aḥa bar Ḥanina says that Rabbi Asi says that Rabbi Yoḥanan says: With regard to anyone who blesses the new month in its proper time, it is as if he greets the Face of the Divine Presence. Alluding to this, it is written here concerning the sanctification of the new month: “This month shall be for you the beginning of months” (Exodus 12:2), and it is written there, where the Jewish people encountered the Divine Presence at the splitting of the sea: “This is my God and I will glorify Him” (Exodus 15:2). The term “this” is employed in both verses. The school of Rabbi Yishmael taught: If the Jewish people merited to greet the Face of their Father in Heaven only one time each and every month, it would suffice for them, since in the blessing of the moon there is an aspect of greeting the Divine Presence. Abaye said: Therefore, we will say the blessing while standing, in honor of the Divine Presence.


The Gemara relates: Mareimar and Mar Zutra would lean on one another’s shoulders and recite the blessing. Rav Aḥa said to Rav Ashi: In the West, Eretz Yisrael, they recite the following blessing on the moon: Blessed is He Who renews the months. Rav Ashi said to him: Our women also recite that blessing, meaning that this is an abridged version for the unlettered.


Rather, the full version of the blessing is the version of Rav Yehuda. As Rav Yehuda says: Blessed are You, Lord our God, King of the Universe, Who by His word created the heavens, and by the breath of his mouth all their hosts. He set for them a law and a time, that they should not deviate from their task. And they are joyous and glad to perform the will of their Owner; they are workers of truth whose work is truth. And to the moon He said that it should renew itself as a crown of beauty for those He carried from the womb, as they are destined to be renewed like it, and to praise their Creator for the name of His glorious kingdom. Blessed are You the Lord, Who renews the months.


The Gemara presents another statement, citing Rabbi Aḥa, citing Rabbi Asi, citing Rabbi Yoḥanan. The verse states: “For by wise advice you shall make your war” (Proverbs 24:6). Rabbi Aḥa bar Ḥanina says that Rabbi Asi says that Rabbi Yoḥanan says: In whom do you find the war, i.e., the ability to engage in disputes, of Torah? In one who has in his possession bundles, i.e., vast knowledge, of Mishna. One must first learn the primary sources before engaging in disputes of Torah. Rav Yosef would read concerning himself the verse: “And much produce comes by the strength of the ox” (Proverbs 14:4), i.e., one with great strength can bring a large yield. Rav Yosef was known to be particularly well-versed in tannaitic statements.


§ The mishna teaches that if one witness says that the event occurred at two hours, i.e., the second hour of the day from sunrise, and one witness says that the event occurred at three hours, their testimony stands. Rav Shimi bar Ashi says: This was taught only when there was a difference in the hours, but if one witness says that the event occurred before the sunrise, and one says that the event occurred after the sunrise, their testimony is void. Although this may be a smaller discrepancy in terms of time, the difference between before and after sunrise cannot be ascribed to an error.


The Gemara asks: Isn’t this obvious? There is a clear difference between darkness and light. Rather, Rav Shimi bar Ashi said as follows: If one witness says that the event occurred before the sunrise, and one says that the event occurred during the sunrise, their testimony is void. The Gemara asks: Isn’t this also obvious? The Gemara answers: Lest you say that this one who says: During the sunrise, was standing in an exposed place and saw a mere shine and thought he saw the sunrise, Rav Shimi bar Ashi teaches us the court does not assume this occurred, and deems the testimony incongruent.


§ The mishna teaches: And afterward they bring in the second witness and examine him. Later, the mishna states: But if one of the students said: I can teach a reason to acquit him, they raise him to the seat of the court and seat him among them, and he would not descend from there all day. The Gemara asks: That day and no more? But isn’t it taught in a baraita (Tosefta 9:3): If the statement of that student has substance he would never descend from there, as his statement demonstrates that he is capable of deliberating with the other judges. But if the statement of that student does not have substance, he would not descend from there the entire day, in order that his ascent should not be a descent for him, i.e., to avoid humiliating him. Abaye said: Interpret the mishna to be with regard to a case when the statement of that student does not have substance.


The mishna teaches that if the court found it fit to acquit the defendant during the deliberations, as all or a majority of them agree to acquit him, they excuse him. The mishna further teaches that the judges would not drink wine all day. The Gemara asks: What is the reason they did not drink wine? Rabbi Aḥa bar Ḥanina says that it is because the verse states: “It is not for kings to drink wine, nor for princes [rozenim] to say: Where is strong drink” (Proverbs 31:4). Rabbi Aḥa bar Ḥanina explains: This is a directive to those who deal with the secret of the world [berazo shel olam], i.e., such stringent matters: Do not become drunk.


§ The mishna teaches: If the court found it fit to acquit him during the deliberations, as all or a majority of them agree to acquit him, they release him. It was further taught in the mishna that when the court cannot arrive at a verdict they add judges in pairs of two and deliberate until there is a clear verdict. If they added the maximum number of judges and still cannot reach a clear verdict, they discuss the matter until one of those who deems him liable sees the validity of the statements of those who acquit, and changes his position. The Gemara asks: If the judges do not change their position, as they do not see the validity of the position of those who acquit him, what is done?


Rabbi Aḥa says: They release him, as he was not found liable. And likewise Rabbi Yoḥanan says: They release him. Rav Pappa said to Abaye: But if they ultimately release him if the court is deadlocked, why do they attempt to convince each other at all when they should release him from the outset? Abaye said to him: This is what Rabbi Yoḥanan said: The reason is so that they not leave the court confounded, without reaching some definite conclusion, as this would tarnish the reputation of the court.


Some say that this is what Rav Pappa said to Abaye: But why do I need them to add judges at all when they should release him from the first court? Once the first court did not find him liable, they should release him. Why add judges? Abaye said to him: Rabbi Yosei holds in accordance with your opinion, as it is taught in a baraita that Rabbi Yosei says: Just as the court does not add judges to a court of seventy-one, so too, the court does not add judges to a court of twenty-three. If the court of twenty-three cannot arrive at a verdict, they release him.


The Sages taught: In cases of monetary law one says: The judgment has grown aged, i.e., this matter is very difficult and requires scrutiny, but in cases of capital law one does not say: The judgment has grown aged.


The Gemara asks: What is the meaning of: The judgment has grown aged? If we say that the intention is: The judgment has aged, i.e., taken an extended amount of time but requires additional deliberations, if so, he should say the reverse, as it is more critical to extend deliberations in cases of capital law than in cases of monetary law. Rav Huna bar Manoaḥ said in the name of Rav Aḥa, son of Rav Ika: Reverse the statement, and say that in cases of monetary law one does not say: The judgment has grown aged, but in cases of capital law one does say it. Rav Ashi said: Actually, do not reverse it. And what is the meaning of: The judgment has grown aged? It means that the judgment has grown wise, like an elder who has acquired wisdom. In other words, the deliberations have been exhausted, and it is time to vote on a verdict.


The Gemara raises an objection to the first explanation from a baraita: In a situation where they did not reach a decision, the greatest among the judges says: The judgment has grown aged. The Gemara explains the objection: Granted, if you say this means: The judgment has grown wise, this would be why the baraita states that the greatest judge says this statement, as arriving at a verdict is an honor for the court, and consequently the greatest of the court should be the one to announce it. But if you say this means: The judgment has aged, is it not enough that the greatest among the judges in particular not say so? Must he humiliate himself by stating that they cannot reach a verdict?


The Gemara answers: Yes, the greatest of the judges must also announce that the court cannot reach a verdict. Being shamed by oneself is not comparable to being shamed by others. Therefore, it is preferable that the greatest of the judges state this conclusion, rather than having one of the more junior judges state it.


Some say they raised an objection to the second explanation: Granted, if you say this means: The judgment has aged, this would be the reason that the greatest one states it, because being shamed by oneself is not comparable to being shamed by others. But if you say this means: The judgment has grown wise, should the greatest judge praise himself? But isn’t it written: “Let another man praise you, and not your own mouth, a stranger and not your own lips” (Proverbs 27:2)?


The Gemara answers: A matter of the court is different, as its administration is incumbent upon the greatest judge. As we learned in a mishna (29a): When they finished deliberating the matter, they would bring in the litigants. The greatest of the judges would say: So-and-so, you are exempt from paying; or: So-and-so, you are liable to pay.
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