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The dispute is with regard to a prophet who prophesies to abolish the essence of the prohibition of idol worship, or a prophet who espouses fulfillment of part of the prohibition and nullification of part of the prohibition of idol worship, asserting that idol worship is permitted in certain circumstances, as the Merciful One says: “And that prophet…shall be put to death; because he has spoken perversion against the Lord…to divert you from the way on which the Lord your God commanded you to walk” (Deuteronomy 13:6). It may be inferred from this verse: If he diverts you even from part of the way. In these cases, Rabbi Shimon holds that he is executed by strangulation, and the Rabbis hold that he is executed by stoning.


But if a prophet abolishes the essence of the rest of the mitzvot, everyone agrees that he is executed by strangulation. And if the prophet espouses fulfillment of part and nullification of part of other mitzvot, everyone agrees that he is exempt from punishment. If a true prophet espouses temporary nullification of a specific mitzva, one must heed his words.


Rav Hamnuna raises an objection from a baraita that interprets the phrase in the verse “to divert you from the way on which the Lord your God commanded you to walk.” “To walk”; this is a reference to a positive mitzva. “On which”; this is a reference to a prohibition. And if it enters your mind that the verse is stated with regard to idol worship, how can you find a positive mitzva relating to idol worship? The Gemara answers: Rav Ḥisda interpreted that the positive mitzva referred to in the verse is: “And you shall smash their altars, and break their pillars, and burn their asherim in fire; and you shall hew down the graven images of their gods; and you shall destroy their name from that place” (Deuteronomy 12:3). A prophet is liable to receive the death penalty if he abolishes this mitzva.


Although his objection was resolved, Rav Hamnuna suggests an alternative explanation of the dispute and says: The dispute is with regard to a prophet who prophesies to abolish the essence of a mitzva, whether it is with regard to idol worship or with regard to the rest of the mitzvot; or a prophet who espouses fulfillment of part of the prohibition and nullification of part of the prohibition of idol worship. This is as the Merciful One says: “From the way,” from which it may be inferred: If he diverts you from even part of the way. In these cases, Rabbi Shimon holds that he is executed by strangulation, and the Rabbis hold that he is executed by stoning.


But if the prophet espouses fulfillment of part and nullification of part of other mitzvot, everyone agrees that he is exempt from punishment, as that is within the prophet’s mandate.


The Sages taught: In the case of one who prophesies to abolish a matter from the Torah, he is deemed a false prophet and is liable to be executed by strangulation. If he prophesies to fulfill part or to nullify part of a matter in the Torah, Rabbi Shimon deems him exempt from execution. And with regard to idol worship, even if he says: Worship it today and tomorrow nullify it, everyone agrees that he is liable.


The Gemara comments: Abaye holds in accordance with the opinion of Rav Ḥisda and explains the baraita in accordance with the opinion of Rav Ḥisda. Rava holds in accordance with the opinion of Rav Hamnuna and explains the baraita in accordance with the opinion of Rav Hamnuna.


The Gemara elaborates: Abaye holds in accordance with the opinion of Rav Ḥisda and explains the baraita in accordance with the opinion of Rav Ḥisda. In the case of one who prophesies to abolish a matter from the Torah, everyone agrees that he is executed by strangulation. If he prophesies to fulfill part or to nullify part of a Torah law, Rabbi Shimon deems him exempt from execution, and the same is true of the Rabbis, who also hold that he is exempt. And with regard to idol worship, even if he says: Worship it today and nullify it tomorrow, everyone agrees that he is liable to be executed. What form of death penalty is imposed? One Sage, the Rabbis, rules in accordance with what he holds, i.e., stoning, and one Sage, Rabbi Shimon, rules in accordance with what he holds, i.e., strangulation.


Rava holds in accordance with the opinion of Rav Hamnuna and explains the baraita in accordance with the opinion of Rav Hamnuna. In the case of one who prophesies to abolish a matter from the Torah, whether it is with regard to idol worship or with regard to the rest of the mitzvot, he is liable to be executed. What form of death penalty is imposed? One Sage, the Rabbis, rules in accordance with what he holds, i.e., stoning, and one Sage, Rabbi Shimon, rules in accordance with what he holds, i.e., strangulation. If he prophesies to fulfill part or to nullify part of a Torah law other than idol worship, Rabbi Shimon deems him exempt from execution, and the same is true of the Rabbis, who also hold that he is exempt. And with regard to idol worship, even if he says: Worship it today and nullify it tomorrow, everyone agrees that he is liable to be executed. What form of death penalty is imposed? One Sage, the Rabbis, rules in accordance with what he holds, i.e., stoning, and one Sage, Rabbi Shimon, rules in accordance with what he holds, i.e., strangulation.


Rabbi Abbahu says that Rabbi Yoḥanan says, in summary: With regard to all mitzvot, if a prophet will say to you: Violate matters of Torah on a provisional basis, heed him, except for idol worship, as even if he establishes that he is a bona fide prophet and stops the sun for you in the middle of the sky, do not heed him. It is taught in a baraita that Rabbi Yosei HaGelili says: The Torah ascertained the depth of the mentality of idol worship, the danger that it presents, and the lure of its ideology. Therefore, the Torah ascribed the false prophet with dominion in its regard, recognizing that a false prophet could perform wonders on the basis of idol worship. Therefore, even if the false prophet stops the sun for you in the middle of the sky, do not heed him.


It is taught in a baraita that Rabbi Akiva says: Heaven forfend that the Holy One, Blessed be He, would stop the sun for those who violate His will. A false prophet could never perform an actual miracle. Rather, this warning is relevant only in the case of a prophet, for example, Hananiah, son of Azzur, whose origin was as a true prophet, at which point he could perform miracles; and ultimately, he was a false prophet. Therefore, although he had already been established as a true prophet, once he espouses idol worship, it is clear that he is a false prophet.


§ The mishna teaches: And conspiring witnesses who testified that the daughter of a priest and her paramour committed adultery are executed by strangulation. The Gemara asks: From where are these matters derived? Rav Aḥa, son of Rav Ika, says: It is derived as it is taught in a baraita that Rabbi Yosei says: What is the meaning when the verse states with regard to conspiring witnesses: “And you shall do to him as he conspired to do to his brother” (Deuteronomy 19:19)? The verse is formulated in this manner due to the fact that in all cases involving those rendered conspiring witnesses who are mentioned in the Torah, e.g., forbidden relatives, the sentences of their conspiring witnesses and their paramours are similar to their own sentences, and the witnesses are executed by strangulation.


The baraita continues: The daughter of a priest is an exception, as she is executed by burning if she commits adultery, and her paramour is not executed by burning. With regard to conspiring witnesses who testified that they committed adultery, I do not know if the witnesses are likened to the paramour or if they are likened to the daughter of the priest, in terms of punishment. When the verse states with regard to conspiring witnesses: “As he conspired to do to his brother,” one infers: As he conspired to do to his brother, but not as he conspired to do to his sister. The execution of the conspiring witnesses is likened to the execution of the paramour, who is executed by strangulation, and is not likened to the execution of the daughter of the priest, who is executed by burning.



MISHNA: All of the Jewish people, even sinners and those who are liable to be executed with a court-imposed death penalty, have a share in the World-to-Come, as it is stated: “And your people also shall be all righteous, they shall inherit the land forever; the branch of My planting, the work of My hands, for My name to be glorified” (Isaiah 60:21). And these are the exceptions, the people who have no share in the World-to-Come, even when they fulfilled many mitzvot: One who says: There is no resurrection of the dead derived from the Torah, and one who says: The Torah did not originate from Heaven, and an epikoros, who treats Torah scholars and the Torah that they teach with contempt.


Rabbi Akiva says: Also included in the exceptions are one who reads external literature, and one who whispers invocations over a wound and says as an invocation for healing: “Every illness that I placed upon Egypt I will not place upon you, for I am the Lord, your Healer” (Exodus 15:26). By doing so, he shows contempt for the sanctity of the name of God and therefore has no share in the World-to-Come. Abba Shaul says: Also included in the exceptions is one who pronounces the ineffable name of God as it is written, with its letters.


Three prominent kings mentioned in the Bible and four prominent commoners who are described in the Bible as men of great wisdom have no share in the World-to-Come. The three kings are: Jeroboam, son of Nebat, and Ahab, both of whom were kings of Israel, and Manasseh, king of Judea. Rabbi Yehuda says: Manasseh has a share in the World-to-Come, as it is stated concerning Manasseh: “And he prayed to Him, and He received his entreaty, and heard his supplication and brought him back to Jerusalem unto his kingdom” (II Chronicles 33:13), indicating that he repented wholeheartedly and effectively. The Rabbis said to Rabbi Yehuda: He regretted his actions, and his repentance was effective to the extent that God restored him to his kingdom, but God did not restore him to his share in life in the World-to-Come. The four commoners are: Balaam, son of Beor; Doeg the Edomite; Ahithophel; and Gehazi.


GEMARA: And why is one punished to that extent for saying that there is no resurrection of the dead derived from the Torah? The Sages taught in a baraita: He denied the resurrection of the dead; therefore he will not have a share in the resurrection of the dead, as all measures dispensed by the Holy One, Blessed be He, to His people are dispensed measure for measure, i.e., the response is commensurate with the action.


This is based on that which Rabbi Shmuel bar Naḥmani says that Rabbi Yonatan says: From where is it derived that all measures dispensed by the Holy One, Blessed be He, are dispensed measure for measure? It is derived from a verse, as it is stated concerning the siege of Jerusalem: “And Elisha said: Hear the word of the Lord; so said the Lord: Tomorrow at this time one se’a of fine flour will be sold for one shekel and two se’a of barley for one shekel in the gate of Samaria” (II Kings 7:1). And it is written: “And the officer on whose hand the king leaned answered the man of God and said: Will the Lord make windows in heaven? Might this thing be? And he said: You shall see it with your eyes, but you shall not eat from there” (II Kings 7:2).
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