[image: ]

www.daf-yomi.com
afchunk.xhtml
סנהדרין צג ע"ב - Steinsaltz

Rather, he gave her six se’a.


The Gemara asks: And is it the typical manner of a woman to take a heavy burden of six se’a of barley? Rather, Boaz alluded to Ruth that six descendants are destined to emerge from her who would each be blessed with six blessings, and these are they: David, and the Messiah, Daniel, Hananiah, Mishael, and Azariah. The Gemara elaborates: David was blessed with six virtues, as it is written: “And one of the servants answered and said: Behold, I have seen a son of Yishai of the house of Bethlehem who knows to play, and is a fine warrior, and a man of war, and prudent in speech, and a comely man, and the Lord is with him” (I Samuel 16:18).


Rav Yehuda says that Rav says: Doeg the Edomite, one of Saul’s servants, stated this entire verse only as malicious speech, in an attempt to incite Saul to be jealous of David. “Who knows how to play” means that he knows how to ask complex and germane questions about Torah matters. “A fine warrior” means that he knows how to answer questions raised with regard to matters of Torah. “A man of war,” means that he knows to negotiate his way in the battle to understand the Torah. “A comely man” is one who displays understanding in facets of halakha and explains it well. “And prudent in speech [davar]” means that he infers one matter [davar] from another matter. “And the Lord is with him” means that the halakha is ruled in accordance with his opinion in every area of halakha.


The Gemara relates: In response to all of these virtues listed in praise of David, Saul said to his servants: My son Jonathan is his equal. Once Doeg said to Saul: “And the Lord is with him,” meaning that the halakha is ruled in accordance with his opinion in every area of halakha, a matter that did not apply even to Saul himself, he was offended and grew jealous of David. As with regard to Saul it is written: “And wherever he turned he put them to the worse” (I Samuel 14:47), and with regard to David it is written: And wherever he turns he does prosper. Although the verse about Saul is referring to his victories and his prominence in Torah, he was not privileged to have all of his conclusions accepted as halakha.


The Gemara asks: From where do we derive that it was Doeg who listed the virtues in this verse? The Gemara answers that it is written here: “And one [eḥad] of the servants answered,” meaning the most notable [meyuḥad] of the servants. And it is written there: “And a certain man of the servants of Saul was there that day, detained before the Lord, and his name was Doeg the Edomite, the chief of the herdsmen that belonged to Saul” (I Samuel 21:8).


The Messiah was blessed with six virtues, as it is written: “And the spirit of the Lord shall rest upon him, the spirit of wisdom and understanding, the spirit of counsel and might, the spirit of knowledge and of the fear of the Lord” (Isaiah 11:2); and it is written: “And his delight [vahariḥo] shall be the fear of the Lord, and he shall neither judge after the sight of his eyes, nor decide after the hearing of his ears” (Isaiah 11:3).


Rabbi Alexandri says that the term hariḥo teaches that God burdened the Messiah with mitzvot and afflictions like millstones [reiḥayim]. Rava says that hariḥo teaches that the Messiah will smell [demoraḥ] and then judge on that basis, sensing who is right, as it is written: “And he shall neither judge after the sight of [lemareh] his eyes, nor decide after the hearing of his ears; and with righteousness shall he judge the poor, and decide equity for the meek of the earth” (Isaiah 11:3–4).


The Gemara relates: Bar Koziva, i.e., bar Kokheva, ruled for two and a half years. He said to the Sages: I am the Messiah. They said to him: With regard to the Messiah it is written that he is able to smell and judge, so let us see ourselves whether he, bar Kokheva, is able to smell and judge. Once they saw that he was not able to smell and judge, the gentiles killed him.


Six virtues were ascribed to Daniel, Hananiah, Mishael, and Azariah, as it is written in their regard: “Youths in whom was found no blemish, and well favored, and skillful in all wisdom, and discerning in knowledge, and perceptive in understanding, and who had strength in them to stand in the king’s palace, and whom they might teach the learning and the tongue of the Chaldeans” (Daniel 1:4).


The Gemara asks: What is the meaning of the phrase “in whom was found no blemish”? Rabbi Ḥama bar Ḥanina says: Even a scratch like the wound that remains after bloodletting was not found in them. What is the meaning of the phrase “and who had strength in them to stand in the king’s place”? What strength is needed to do so? Rabbi Ḥama, son of Rabbi Ḥanina, says: This teaches that they would force themselves to refrain from laughter, and from conversation, and from sleep, and would restrain themselves when they felt the urge to relieve themselves via their orifices, due to fear of the monarchy.


§ The Gemara explores more of their attributes. The verse states: “Now among these were, of the descendants of Judah: Daniel, Hananiah, Mishael, and Azariah” (Daniel 1:6). Rabbi Eliezer says: They were all of the descendants of Judah. And Rabbi Shmuel bar Naḥmani says: Daniel was of the descendants of Judah, and Hananiah, Mishael, and Azariah were descendants of other tribes.


Isaiah prophesied to Hezekiah: “And of your sons that shall issue from you, they shall be taken away; and they shall be officers [sarisim] in the palace of the king of Babylonia” (Isaiah 39:7). The Gemara asks: What is the meaning of sarisim? Rav says: It means literally eunuchs, whom the Babylonians castrated to render them suitable for employment in all aspects of the king’s service. And Rabbi Ḥanina says: It means that idol worship was emasculated during their lifetime, as it became clear to all that it lacks substance.


The Gemara asks: Granted, according to the one who says that idol worship was emasculated during their lifetime, that is as it is written: “And they have no hurt” (Daniel 3:25), indicating that the bodies of Hananiah, Mishael, and Azariah were intact and they were not castrated. But according to the one who says that they were literally eunuchs, what is the meaning of the phrase “And they have no hurt”? The Gemara answers: It means they had no hurt from the fire of the furnace, not that their bodies were completely intact. The Gemara asks: But isn’t it already written: “Nor had the odor of fire passed over them” (Daniel 3:27)? There was no need to repeat that they were unaffected by the fire. The Gemara answers: This means that there was neither hurt from the fire nor harm from the odor of the fire.


The Gemara asks: Granted, according to the one who says that idol worship was emasculated during their lifetime, that is as it is written: “For so says the Lord to the sarisim who observe My Shabbatot, and choose what pleases Me, and keep My covenant” (Isaiah 56:4). This verse calls them sarisim due to their miraculous deliverance from the furnace. But according to the one who says that they were literally eunuchs, would the verse speak in denigration of the righteous? Would the verse identify Hananiah, Mishael, and Azariah by their blemish rather than by their names? The Gemara answers: According to the one who says that they were literally eunuchs, both this, the physical imperfection, and that, the fact that idol worship was emasculated during their lifetime, were true concerning them.


The Gemara asks from another perspective: Granted, according to the one who says that they were literally eunuchs, that is as it is written in the next verse: “And to them I will give in My house and within My walls a memorial better than sons and daughters: I will give him an everlasting name, that shall not be excised” (Isaiah 56:5). But according to the one who says that idol worship was emasculated during their lifetime, what is the meaning of the phrase “better than sons and daughters”? Rav Naḥman bar Yitzḥak says: It is consolation that concerning children that they already had and who died, that they would also be memorialized. The Gemara asks: What is the meaning of the phrase “an everlasting name that shall not be excised”? Rabbi Tanḥum says that bar Kappara taught in Tzippori: This is referring to the book of Daniel, which is called by his name.


§ Apropos books of the Bible named for a prominent person, the Gemara asks: Now with regard to all the matters of the book of Ezra, Nehemiah, son of Hacaliah, said them and wrote most of them; and with regard to Nehemiah, son of Hacaliah, what is the reason that a book was not called by his name? Over the course of many generations, extending many years after the talmudic period, the book that is today named for Nehemiah was not a separate book and was included in the book of Ezra. Rabbi Yirmeya bar Abba says: The book was not named for Nehemiah because he took credit for himself and boasted about his good deeds, as it is stated: “Remember me, God, for good” (Nehemiah 13:31). The Gemara asks: Is that a shortcoming? King David also said: “Remember me, Lord, when You show favor to Your people; visit me with Your salvation” (Psalms 106:4). The Gemara answers: David was asking for compassion and formulated his words as a prayer. Nehemiah stated them as a fact and a demand.


Rav Yosef says: Nehemiah was punished because he spoke in denigration of his predecessors, as it is stated: “But the former governors who were before me placed burdens upon the people, and took from them for bread and wine beyond forty shekels of silver; even their servants ruled over the people; but I did not do so, due to the fear of God” (Nehemiah 5:15). And he related these disparaging statements even about Daniel, who was greater than he was.


The Gemara asks: From where do we derive that Daniel was greater than he was? The Gemara answers: It is derived from a verse, as it is written: “And I, Daniel, alone saw the vision, and the men who were with me did not see the vision; but a great trembling fell upon them, and they fled to hide” (Daniel 10:7). The Gemara asks: “And the men who were with me did not see the vision”; and who were these men? Rabbi Yirmeya, and some say Rabbi Ḥiyya bar Abba, says: That is referring to Haggai, Zechariah, and Malachi, who were with him and did not see. Evidently, Daniel was greater than these prophets, and all the more so was he greater than Nehemiah, who was never privileged to prophesy.
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