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Apropos Daniel, Haggai, Zechariah, and Malachi, the Gemara notes: In certain respects, the latter three were greater than Daniel, and in certain respects, Daniel was greater than the latter three. They were greater than he, as they were prophets and he was not a prophet. Haggai, Zechariah, and Malachi were designated to transmit their visions of God to the Jewish people, but Daniel was not designated to share his visions with others. And he was greater than they, as he saw this vision, and they did not see this vision.


The Gemara asks: And since they did not see the vision, what is the reason that they were frightened? The Gemara answers: Although they did not see the vision, their guardian angels saw it, and they were overcome with fear and fled. Ravina said: Conclude from it that in the case of this person who becomes frightened with no apparent cause, although he does not see what causes his fear, his guardian angel sees it.


What is his remedy? Let him leap four cubits from his current location to distance himself from the perceived danger. Alternatively, let him recite Shema, which will afford him protection. And if he is standing in a place of filth, where it is prohibited to recite verses from the Torah, let him say this formula: The goat of the slaughterhouse is fatter than I, and let the demon harm the goat instead.


§ Apropos Hezekiah, the Gemara cites that which is stated: “That the government may be increased [lemarbe] and of peace there be no end, upon the throne of David, and upon his kingdom, to establish it and uphold it through justice and through righteousness, from now and forever; the zeal of the Lord of hosts does perform this” (Isaiah 9:6). Rabbi Tanḥum says that bar Kappara taught in Tzippori: Due to what reason is it that every letter mem in the middle of a word is open and this mem, of the word lemarbe, is closed? In the Masoretic text, the letter mem in the word “lemarbe” is written in the form of a mem that appears at the end of a word, closed on all four sides. This is because the Holy One, Blessed be He, sought to designate King Hezekiah as the Messiah and to designate Sennacherib and Assyria, respectively, as Gog and Magog, all from the prophecy of Ezekiel with regard to the end of days (Ezekiel, chapter 38), and the confrontation between them would culminate in the final redemption.


The attribute of justice said before the Holy One, Blessed be He: Master of the Universe, and if with regard to David, king of Israel, who recited several songs and praises before You, You did not designate him as the Messiah, then with regard to Hezekiah, for whom You performed all these miracles, delivering him from Sennacherib and healing his illness, and he did not recite praise before You, will You designate him as the Messiah? It is for that reason that the mem was closed, because there was an opportunity for redemption that was thwarted.


Immediately, the earth began and stated before Him: Master of the Universe, I will recite song before You in place of that righteous person, i.e., Hezekiah, and designate him as the Messiah. The earth began and recited a song before Him, as it is stated: “From the uttermost part of the earth have we heard songs: Glory to the righteous. But I said, my secret is mine, my secret is mine, woe unto me. The treacherous deal treacherously; the treacherous deal very treacherously” (Isaiah 24:16).


The angel appointed to oversee the world said before Him: Master of the Universe, perform the will of this righteous person. A Divine Voice emerged and said: “My secret is Mine, My secret is Mine”; this matter will remain secret, as I am not yet bringing the redemption. The prophet said: “Woe unto me,” woe unto me; until when will the exile continue? A Divine Voice emerged and said: “The treacherous deal treacherously; the treacherous deal very treacherously” (Isaiah 24:16). And Rava, and some say Rabbi Yitzḥak, says: Until looters and looters of looters come, the Messiah will not come.


On a similar note, Isaiah said: “The burden of Dumah. One calls to me out of Seir: Watchman, what of the night? Watchman, what of the night? The Watchman said: The morning comes and also the night; if you will inquire, inquire; return, come” (Isaiah 21:11–12). Rabbi Yoḥanan says: That angel, who is appointed over the spirits [seirim], his name is Dumah. All the spirits assembled near Dumah and said to him: “Watchman of the night, what of the night? Does God, Guardian of Israel, say that the time for redemption has arrived?” The angel answered: “The Watchman said: The morning comes and also the night; if you will inquire, inquire; return, come.” The Holy One, Blessed be He, said that the morning of redemption has come as well as the night of the exile. If you inquire and seek repentance, inquire and repent, and return to God and redemption will come.


It was taught in the name of Rabbi Pappeyas: It is a disgrace for Hezekiah and his associates that they did not recite a song themselves and that a song was not recited until the earth began and recited a song, as it is stated: “From the uttermost part of the earth have we heard songs: Glory to the righteous” (Isaiah 24:16). On a similar note, you say: “And Jethro said: Blessed be the Lord, Who has delivered you out of the hand of Egypt and out of the hand of Pharaoh” (Exodus 18:10). It was taught in the name of Rabbi Pappeyas: It is a disgrace for Moses and the six hundred thousand adult men of the children of Israel whom he led out of Egypt that they did not say: Blessed, until Yitro came and said: “Blessed be the Lord.”


It is written in the previous verse: “Vayyiḥad Yitro for all the goodness that the Lord had done to Israel, whom He had delivered out of the hand of Egypt” (Exodus 18:9). Rav and Shmuel disagreed with regard to the meaning of vayyiḥad. Rav says: He passed a sharp [ḥad] sword over his flesh, i.e., he circumcised himself and converted. And Shmuel says: He felt as though cuts [ḥiddudim] were made over his flesh, i.e., he had an unpleasant feeling due to the downfall of Egypt. Rav says with regard to this statement of Shmuel that this is in accordance with the adage that people say: With regard to a convert, for ten generations after his conversion one should not disparage a gentile before him and his descendants, as they continue to identify somewhat with gentiles and remain sensitive to their pain.


§ The verse states: “Therefore shall the Master, the Lord of hosts, send among his fat ones [mishmanav] leanness” (Isaiah 10:16). What is the meaning of the phrase “send among his fat ones leanness”? The meaning is that the Holy One, Blessed be He, said: Let Hezekiah, who has eight [shemona] names, come, and exact retribution from Sennacherib, who has eight names. The Gemara elaborates: The eight names of Hezekiah are as it is written: “For to us a child is born, to us a son is given; and the government is upon his shoulder; and his name is called Pele Joez El Gibbor Abi Ad Sar Shalom” (Isaiah 9:5). The Gemara asks: But isn’t there an additional name, Hezekiah? The Gemara explains: That was not a given name; rather, it is an appellation based on the fact that God strengthened him [ḥizzeko]. Alternatively, he was called Hezekiah due to the fact that he strengthened the devotion of the Jewish people to their Father in Heaven.


The eight names of Sennacherib are as it is written in his regard among the kings of Assyria: “Tiglath-Pileser” (II Kings 15:29), “Tiglath-Pilneser” (II Chronicles 28:20), “Shalmaneser” (II Kings 17:3), “Pul” (II Kings 15:19), “Sargon” (Isaiah 20:1), and “the great and noble Asenappar” (Ezra 4:10). And the Gemara asks: But isn’t there an additional name, Sennacherib [Sanḥeriv]? The Gemara explains: That was not a given name; rather, it is an appellation based on the fact that his speech is contentious [siḥato riv], leading to quarrel and shame. Alternatively, he was called Sanḥeriv due to the fact that he spoke [saḥ] and snorted out [niḥer] contemptuous statements vis-à-vis the Transcendent.


Rabbi Yoḥanan says: For what reason was that wicked person privileged to be named “the great and noble Asenappar”? It was due to the fact that he did not speak [sipper] in disparagement of Eretz Yisrael, as it is stated: “Until I come and take you to a land like your own” (II Kings 18:32), and he did not say that he was taking them to a superior land.


Rav and Shmuel disagreed with regard to that statement of Sennacherib: One says he was a clever king and one says he was a foolish king. According to the one who says he was a clever king, he said that he is taking them to a land like their own, as he thought: If I say to them: I am taking you to a land that is superior to your land, they will say: You are lying. And as for the one who says he was a foolish king, he explains: If so, if he said that he is not taking them to a superior land, what is his greatness and how would they be convinced to go into exile?


The Gemara asks: To where did Sennacherib exile the ten tribes? Mar Zutra says: He exiled them to Afrikei, and Rabbi Ḥanina says: To the Selug Mountains. The Gemara adds: But those exiled from the kingdom of Israel spoke in disparagement of Eretz Yisrael and extolled the land of their exile. When they arrived at one place, they called it Shosh, as they said: It is equal [shaveh] to our land. When they arrived at another place, they called it Almin, as they said: It is like our world [almin], as Eretz Yisrael is also called beit olamim. When they arrived at a third place they called it Shosh the second [terei], as they said: For one measure of good in Eretz Yisrael, there are two [terein] here.


The Gemara cites additional verses written with regard to Sennacherib. “And beneath his glory shall be kindled a blaze like the blaze of a fire” (Isaiah 10:16). Rabbi Yoḥanan says: A blaze was kindled beneath his glory, but it was not actually kindled on his glory. The blaze consumed the bodies of the troops of Sennacherib beneath their garments, which were referred to as glory, as in that practice of Rabbi Yoḥanan, who would call his garments: My glory. Rabbi Elazar says: It means beneath his actual glory, i.e., the blaze consumed their souls, and their flesh was not consumed, like the burning of the sons of Aaron. Just as there, the death of the sons of Aaron entailed the burning of the soul, and the body remained intact, so too here, the death of the troops of Sennacherib entailed the burning of the soul, and the body remained intact.


It was taught in the name of Rabbi Yehoshua ben Korḥa: With regard to Pharaoh, who himself blasphemed God, the Holy One, Blessed be He, Himself exacted retribution from him. With regard to Sennacherib, who blasphemed God
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