[image: ]

www.daf-yomi.com
afchunk.xhtml
סנהדרין קב ע"ב - Steinsaltz

he recovered, he then lectured on that topic. His students said to him: Did you not undertake that you will not lecture about them? Rabbi Abbahu said: Did they repent, that I will reconsider and refrain from condemning them?


One day Rav Ashi ended his lecture just before reaching the matter of the three kings. He said to his students: Tomorrow we will begin the lecture with our colleagues the three kings, who, although they were sinners, were Torah scholars like us. Manasseh, king of Judea, came and appeared to him in his dream. Manasseh said to him angrily: You called us your colleague and the colleagues of your father? How dare you characterize yourself as our equal?


Manasseh said to him: I will ask you, from where are you required to begin cutting a loaf of bread when reciting the blessing: Who brings forth bread from the earth? Rav Ashi said to him: I do not know. Manasseh said to him: Even this, from where you are required to begin cutting a loaf of bread when reciting the blessing: Who brings forth bread from the earth, you did not learn, and yet you call us your colleague? Rav Ashi said to Manasseh: Teach me this halakha and tomorrow I will lecture and cite it in your name during my public lecture delivered on the Festival. Manasseh said to him: One cuts the loaf from where it crusts as a result of baking.


Rav Ashi said to him: Since you were so wise, what is the reason you engaged in idol worship? Manasseh said to him: Had you been there at that time, you would have taken and lifted the hem of your cloak and run after me due to the fierce desire to engage in idol worship and due to the fact that it was a common faith. The next day Rav Ashi said to the Sages as a prelude to his lecture: We will begin with the treatment of our teachers, those kings who were greater than us in Torah knowledge but whose sins caused them to lose their share in the World-to-Come.


§ The Gemara proceeds to discuss the second king enumerated in the mishna, Ahab. Ahab [Aḥav], although he was a brother [aḥ] to Heaven, he was a father [av] for idol worship. He was a brother to Heaven, as it is written: “And a brother is born for adversity” (Proverbs 17:17), and in desperate times, he turned to Heaven. He was a father for idolatry. This is the highest level of attachment, as it is written: “As a father has compassion for his children” (Psalms 103:13).


With regard to Ahab, it is written: “And it came to pass, the most minor of his transgressions was his walking in the sins of Jeroboam, son of Nebat” (I Kings 16:31). Rabbi Yoḥanan says: The minor sins that Ahab performed were on par with the major sins that Jeroboam performed, as the transgressions committed by Ahab were much more serious than those committed by Jeroboam. And for what reason did the verse attribute the sins of all the kings of Israel to Jeroboam, even though the sins of Ahab were more substantial? It is due to the fact that he was first to engage in iniquity. With regard to the verse: “Their altars shall also be like droppings in the furrows of the field” (Hosea 12:12), Rabbi Yoḥanan says: You do not have even one furrow in Eretz Yisrael upon which Ahab did not place an object of idol worship and bow to it.


The Gemara asks: And from where do we derive that Ahab does not enter into the World-to-Come? The Gemara answers: It is derived as it is written: “And I will excise from Ahab every man, and him that is shut up and him that is abandoned in Israel” (I Kings 21:21). “Him that is shut up” indicates he will be excised in this world, while “and him that is abandoned” indicates he will be excised in the World-to-Come.


Rabbi Yoḥanan says: For what virtue was Omri, king of Israel, who was Ahab’s father, privileged to ascend to the monarchy? It is due to the fact that he added one city in Eretz Yisrael, as it is stated: “And he bought the hill of Samaria from Shemer for two talents of silver, and built on the hill, and called the name of the city that he built after Shemer, the owner of the hill, Samaria” (I Kings 16:24).


Rabbi Yoḥanan says: For what virtue was Ahab privileged to ascend to the monarchy and rule for twenty-two years?


It is due to the fact that he respected the Torah, which was given with twenty-two letters, as it is stated: “And he sent messengers to Ahab, king of Israel, into the city, and said to him: So says Ben-Hadad: Your silver and your gold are mine; your wives and also your good children, are mine. And the king of Israel answered and said: It is according to your saying, my lord, O king: I am yours, and all that I have. And the messengers came again, and said: So speaks Ben-Hadad, saying: I sent to you, saying: You shall deliver me your silver, and your gold, and your wives, and your children. Yet I will send my servants to you tomorrow about this time, and they shall search your house, and the houses of your servants, and it shall be, that they shall put in their hand all the delight of your eyes and take it…And he said to the messengers of Ben-Hadad, tell my lord the king: All that you did send for to your servant at the first I will do; but this thing I may not do” (I Kings 20:2–6, 9).


The Gemara asks: What is “the delight of your eyes” that Ahab refused to give Ben-Hadad after agreeing to give him his wives and his gold? Is it not a Torah scroll? Ahab treated the Torah with deference.


The Gemara suggests: Perhaps the delight of his eyes was an object of idol worship. The Gemara answers: That could not enter your mind, as it is written that Ahab consulted the Sages with regard to this matter: “And all the elders and all the people said to him: Do not consent and heed not” (I Kings 20:8). The elders in this verse are presumably the Sages. The Gemara continues: But perhaps they were wicked elders, who worshipped idols. Isn’t it written: “And the saying pleased Absalom well and all the elders of Israel” (II Samuel 17:4), and Rav Yosef says: The elders of Israel mentioned in that verse were wicked elders. Perhaps the elders of Israel with whom Ahab consulted were also wicked.


The Gemara rejects this: There, with regard to Absalom it is not written: “And all the people,” whereas here, with regard to Ahab, it is written: “And all the people.” As it is impossible that there were not among them righteous people, if the righteous people agreed, apparently, “the delight of your eyes” was sacred. And it is written: “And I will leave seven thousand in Israel; all the knees that have not bent to the Baal, and every mouth that has not kissed it” (I Kings 19:18), indicating that there were righteous people among them.


Rav Naḥman says: Ahab was balanced in terms of the mitzvot and transgressions that he performed, as it is stated: “And the Lord said, who shall entice Ahab that he may ascend and fall at Ramoth Gilead? And this one said in this manner, and that one said in that manner” (I Kings 22:20), indicating that it is unclear whether or not he was a full-fledged transgressor. Rav Yosef objects to this statement: This is the person about whom the prophet wrote: “But there was none like Ahab who devoted himself to do evil in the eyes of the Lord, whom Jezebel his wife had incited” (I Kings 21:25). And we learn in a baraita: Every day she would weigh gold shekels equal to Ahab’s weight for idol worship. And you say he was balanced? Rather, Ahab was generous with his money and did not scrimp, and since he also benefited Torah scholars with his property, the heavenly court expiated half his sins for him. The result was a balance between mitzvot and transgressions.


With regard to God’s search for a volunteer to entice Ahab, it is written: “And there came forth a spirit, and stood before the Lord, and said: I will entice him. And the Lord said to him: With what? And he said: I will go out, and I will be a lying spirit in the mouth of all his prophets. And He said: You shall entice him, and also prevail; go out, and do so” (I Kings 22:21–22). The Gemara asks: What spirit was that? Rabbi Yoḥanan says: It was the spirit of Naboth the Jezreelite, who sought to take revenge against Ahab.


The Gemara asks: What is the meaning of the term “go out” that God instructed the spirit? Ravina says that it means: Go out from within my partition and do not return, as so it is written: “He that speaks falsehoods shall not be established before My eyes” (Psalms 101:7). The spirit that volunteered to lie may no longer be before God. Rav Pappa says that this is in accordance with the adage that people say: One who avenges due to his zealotry destroys his own house. The spirit of Naboth that sought revenge was expelled from before God.


With regard to the verse: “And Ahab made the ashera; and Ahab did more to provoke the Lord, God of Israel, to anger than all the kings of Israel that were before him” (I Kings 16:33), Rabbi Yoḥanan says: It means that he wrote on the doors of Samaria: Ahab denies the existence of the God of Israel, therefore he has no share in the God of Israel.


With regard to the verse: “And he sought Ahaziah, and they apprehended him, for he was hiding in Samaria” (II Chronicles 22:9), Rabbi Levi says: What would he do in hiding? He would excise mentions of God’s name in Torah scrolls and write the name of an object of idol worship in their stead.


The Gemara proceeds to discuss the third king enumerated in the mishna. He was called Manasseh [Menashe] because he forgot God [nasha yah]. Alternatively, he was called Manasseh since he caused the kingdom of Israel to forget [hinshi] their Father Who is in Heaven. And from where do we derive that Manasseh does not enter into the World-to-Come? The Gemara answers: It is derived as it is written: “Manasseh was twelve years old when he began to reign, and he reigned fifty-five years in Jerusalem…And he did that which was evil in the sight of the Lord…And he made an ashera, as did Ahab king of Israel” (II Kings 21:1–3). Just as Ahab has no share in the World-to-Come, so too, Manasseh has no share in the World-to-Come.


§ The mishna teaches that Rabbi Yehuda says: Manasseh has a share in the World-to-Come, as it is stated: “And he prayed to him and He was entreated of him, and heard his supplication and brought him back to Jerusalem unto his kingdom” (II Chronicles 33:13). Rabbi Yoḥanan says: And both of them, Rabbi Yehuda and the Rabbis, who disagree with regard to whether Manasseh has a share in the World-to-Come, interpreted one and the same verse, as it is stated: “And I will make them into a horror for all the kingdoms of the earth, on account of Manasseh, son of Hezekiah” (Jeremiah 15:4). One Sage, Rabbi Yehuda, holds that “on account of Manasseh” means that the Jewish people will be judged harshly, as ultimately, one as wicked as Manasseh repented, and they did not do so. And one Sage, the Rabbis, holds that
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