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“on account of Manasseh” means because he did not repent, and the people followed in his footsteps.


Rabbi Yoḥanan says: Anyone who says that Manasseh has no share in the World-to-Come discourages penitents, as Manasseh repented and according to them is nevertheless excluded from the World-to-Come. As the tanna taught a baraita before Rabbi Yoḥanan: Manasseh repented for thirty-three years, as it is written: “Manasseh was twelve years old when he began to reign, and he reigned fifty-five years in Jerusalem…And he did that which was evil…And he made an ashera, as did Ahab king of Israel” (II Kings 21:1–3). How many years did Ahab reign? He reigned twenty-two years. How many years did Manasseh reign? He reigned fifty-five years. Deduct from them the twenty-two years during which he performed evil like Ahab, and thirty-three years remain for him to have repented.


Rabbi Yoḥanan says in the name of Rabbi Shimon ben Yoḥai: What is the meaning of that which is written: “And he prayed to Him; and He made an opening for him” (II Chronicles 33:13)? Instead: And He received his entreaty, should have been written. Rather, this teaches that the Holy One, Blessed be He, crafted for him a type of opening in Heaven in order to accept him in repentance. It was necessary for Manasseh to enter the World-to-Come in a clandestine manner, due to the attribute of justice that sought to prevent his entry by claiming that his sentence was irreversible.


§ And Rabbi Yoḥanan says in the name of Rabbi Shimon ben Yoḥai: What is the meaning of that which is written: “In the beginning of the reign of Jehoiakim, son of Josiah” (Jeremiah 26:1), and it is written: “In the beginning of the reign of Zedekiah” (Jeremiah 28:1). But is it so that until now there were no kings? Why did the prophet use the term “in the beginning” exclusively with regard to these two kings, as opposed to: During the first year of his reign, or a similar formulation?


Rather, the reason for the unusual formulation is that the Holy One, Blessed be He, sought to restore the entire world to chaos and void, as it was in the beginning before Creation, on account of Jehoiakim the wicked; but He observed Jehoiakim’s generation, which included the righteous who had not yet been exiled to Babylonia, and His mind was set at ease. The term “in the beginning” is used to signify that it is as though the world had been created anew.


Likewise, the Holy One, Blessed be He, sought to restore the entire world to chaos and void, as it was in the beginning before Creation, on account of the generation of Zedekiah, as only the wicked remained after the exile of the righteous; but He observed Zedekiah and His mind was set at ease. The Gemara asks: With regard to Zedekiah it is also written: “And he did evil in the eyes of the Lord” (II Kings 24:19); why was God’s mind set at ease? The Gemara answers: Zedekiah was not wicked; rather, he had it in his power to rebuke the people of his generation and he did not rebuke them. Therefore, their sins are attributed to him.


And Rabbi Yoḥanan says in the name of Rabbi Shimon ben Yoḥai: What is the meaning of that which is written: “If a wise man contends with a foolish man, whether he is angry or laughs, there is no rest” (Proverbs 29:9)? The Holy One, Blessed be He, said: I was angry with Ahaz and I delivered him into the hand of the kings of Damascus. He then sacrificed offerings and burned incense to their gods, as it is stated: “He sacrificed to the gods of Damascus that smote him; and he said: Because the gods of the kings of Aram help them, I will sacrifice to them, and they will help me. But they were the ruin of him, and of all Israel” (II Chronicles 28:23). When the Holy One, Blessed be He, was angry with Israel and caused them to lose a war to prompt them to repent of their sins, their response was to worship idols.


I smiled upon Amaziah and I delivered the kings of Edom into his hand. In response, he brought their gods and bowed to them, as it is stated: “And it came to pass after Amaziah came from striking the Edomites, that he brought the gods of the children of Seir and set them up to be his gods and prostrated himself before them, and burned incense to them” (II Chronicles 25:14). The response to victory in war was the same, idol worship. They are incorrigible. Rav Pappa says that this is in accordance with the adage that people say: I cried for the master and he did not know, I smiled for the master and he did not know; woe unto the master who does not know the distinction between good and bad. The Jewish people also resorted to idol worship both when God rewarded them and when He afflicted them.


With regard to the verse: “And all the princes of the king of Babylonia came in and sat in the middle gate [sha’ar hattavekh]” (Jeremiah 39:3), Rabbi Yoḥanan said in the name of Rabbi Shimon ben Yoḥai: Sha’ar hattavekh was the place in which they would decide [meḥattekhin] halakhot. Rav Pappa says that this is in accordance with the adage that people say: In the place that the master of the house hangs his weapons, there the despicable shepherd hangs his jug. In the place where the Sanhedrin convened, Nebuchadnezzar the wicked and his princes now assemble.


§ The Gemara cites a mnemonic for the following statements that Rav Ḥisda said that Rabbi Yirmeya bar Abba said: By the field, houses, shall not befall.


Rav Ḥisda says that Rabbi Yirmeya bar Abba says: What is the meaning of that which is written: “I passed by the field of an indolent man, and by the vineyard of a man void of understanding; and behold, it was overgrown with thistles, and its surface was covered with nettles, and its stone wall was broken” (Proverbs 24:30–31)? The verse describes the spiritual and political decline of the kings of Judea. “I passed by the field of an indolent man”; this is a reference to Ahaz. “And by the vineyard of a man void of understanding”; this is a reference to Manasseh. “And behold, it was overgrown with thistles”; this is a reference to Amon. “And its surface was covered with nettles”; this is a reference to Jehoiakim. “And its stone wall was broken”; this is a reference to Zedekiah, in whose days the Temple was destroyed.


Apropos the previous statement, the Gemara cites an additional statement. And Rav Ḥisda says that Rabbi Yirmeya bar Abba says that four groups do not receive the Divine Presence: This pertains to the group of cynics, the group of liars, the group of flatterers, and the group of slanderers. This pertains to the group of cynics, as it is written: “He withdrew His hand with cynics” (Hosea 7:5), indicating that God distanced Himself from them. This pertains to the group of liars, as it is written: “He that speaks falsehoods shall not be established before My eyes” (Psalms 101:7). This pertains to the group of flatterers, as it is written: “That a flatterer shall not come before Him” (Job 13:16). This pertains to the group of slanderers, as it is stated: “For You are not a God who desires wickedness; evil shall not dwell with You” (Psalms 5:5), which means: You are righteous, and there will be no form of evil in Your dwelling.


And Rav Ḥisda says that Rabbi Yirmeya bar Abba says: What is the meaning of that which is written: “No evil shall befall you, nor shall any plague come near your tent” (Psalms 91:10)? “No evil shall befall you” means that the evil inclination shall not dominate them. “Nor shall any plague come near your tent” means that you will never find your wife in a state of uncertainty whether she has the halakhic status of a menstruating woman when you return from a journey. After a period of separation, when a husband desires his wife, her uncertain status may prove more frustrating than a situation where the prohibition is clear-cut.


Alternatively, the phrase “no evil shall befall you” means that you will be frightened neither by bad dreams nor by evil thoughts. “Nor shall any plague come near your tent” means that you will not have a child or student who overcooks his food in public, i.e., sins in public and causes others to sin, such as in the well-known case of Jesus the Nazarene.


Until this point in the psalm, Solomon’s father, David, blessed him, as these are blessings appropriate for a father to bless his son. From this point forward, his mother blessed him, as these are blessings appropriate for a mother to bless her son. “For he shall order His angels to preserve you in all your ways. They shall bear you on their hands, lest they dash your foot against a stone. You shall tread upon the lion and the adder; the young lion and the crocodile shall you trample under foot” (Psalms 91:11–13).


Until this point in the psalm, his mother blessed him. From this point forward, God in Heaven blessed him, as the psalm proceeds to refer to God in the first person, as though speaking in His name:
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