[image: ]

www.daf-yomi.com
afchunk.xhtml
סנהדרין קי ע"ב - Steinsaltz

The Arab said to him: Every thirty days Gehenna returns them to this place like meat cooking in a cauldron, and they say this: Moses and his Torah are truth, and they are liars.


§ The mishna teaches: The members of the generation of the wilderness have no share in the World-to-Come. The Sages taught: The members of the generation of the wilderness have no share in the World-to-Come, as it is stated: “In this wilderness they shall be consumed, and there they shall die” (Numbers 14:35). “They shall be consumed” indicates in this world; “and there they shall die” indicates for the World-to-Come. And the verse states with regard to the generation of the wilderness: “Wherefore I took an oath in My anger that they should not enter into My rest” (Psalms 95:11), indicating that they will not be privileged to gain eternal rest; this is the statement of Rabbi Akiva.


Rabbi Eliezer says: They come to the World-to-Come, as it is stated: “Gather My pious together to Me, those that have entered into My covenant by offering” (Psalms 50:5). Those who left Egypt entered into an eternal covenant with God at Mount Sinai. But how do I realize the meaning of the phrase “Wherefore I took an oath in My anger”? It must be understood: In My anger I took an oath, and I reconsidered and dissolved the oath when My anger subsided.


Rabbi Yehoshua ben Korḥa says: This verse was stated to the generation of the wilderness only with regard to future generations, and should be understood in this manner: “Gather My pious together to Me”; these are the righteous that are in each and every generation. “Those that have entered into My covenant by offering”; these are Hananiah, Mishael, and Azariah, who submitted themselves to the fiery furnace to sanctify God’s name. “By offering”; this is a reference to Rabbi Akiva and his colleagues, who gave themselves up to slaughter over matters of Torah.


Rabbi Shimon ben Menasya says: The generation of the wilderness comes to the World-to-Come, as it is stated: “And the redeemed of the Lord shall return and come singing into Zion” (Isaiah 35:10), meaning that those whom God redeemed will yet come to Zion. Rabba bar bar Ḥana says that Rabbi Yoḥanan says: Rabbi Akiva abandoned his piety and uncharacteristically interpreted the verses harshly, as it is stated with regard to the generation of the wilderness: “Go and cry in the ears of Jerusalem saying, so says the Lord: I remember for you the affection of your youth, the love of your espousals, how you went after Me in the wilderness, in a land that was not sown” (Jeremiah 2:2). Now, if others come into the World-to-Come in the merit of the generation that left Egypt and followed God in the wilderness, is it not all the more so that the generation of the wilderness themselves have a share in the World-to-Come?


MISHNA: The ten tribes are not destined to return to Eretz Yisrael, even during the messianic era, as it is stated: “And He cast them into another land, as it is this day” (Deuteronomy 29:27). Just as the day passes never to return, so too, the ten tribes go into exile and do not return; this is the statement of Rabbi Akiva. Rabbi Eliezer says: “As it is this day,” meaning just as the day darkens and then the sky brightens the next day, with regard to the ten tribes as well, although it is dark for them now, so it is destined to brighten for them.


GEMARA: The Sages taught in a baraita (Tosefta 13:12): The ten tribes have no share in the World-to-Come, as it is stated: “And the Lord rooted them out of their land in anger, and in wrath, and in great indignation; and He cast them into another land, as it is this day” (Deuteronomy 29:27). “And the Lord rooted them out of their land” indicates in this world; “and cast them into another land” indicates for the World-to-Come; this is the statement of Rabbi Akiva. Rabbi Shimon ben Yehuda of the village of Akko says in the name of Rabbi Shimon: If their actions continue to be “as it is this day” and they continue to sin, they do not return to Eretz Yisrael. And if not, and they repent, they return to Eretz Yisrael.


Rabbi Yehuda HaNasi says: The members of the ten tribes come to the World-to-Come, as it is stated: “And it shall come to pass on that day, that a great shofar will be sounded, and they shall come who were lost in the land of Assyria and who were dispersed in the land of Egypt, and they shall worship the Lord at the holy mountain in Jerusalem” (Isaiah 27:13). Rabba bar bar Ḥana says that Rabbi Yoḥanan says: Here too, Rabbi Akiva abandoned his piety and uncharacteristically interpreted the verses harshly, as it is stated with regard to the ten tribes: “Go and proclaim these words toward the north, and say: Return you faithless Israel, says the Lord; I will not frown upon you; for I am merciful, says the Lord, and I will not bear a grudge forever” (Jeremiah 3:12). The prophet prophesies about the return of the ten tribes to Eretz Yisrael.


§ The Gemara asks: What is the characteristic piety of Rabbi Akiva mentioned above? The Gemara answers: It is as it is taught in a baraita: The minor children of the wicked of the Jewish people, who died with neither their own virtue nor the virtue of their parents, do not come into the World-to-Come, as it is stated: “For behold the day is coming; it burns like a furnace, and all the arrogant and all who do wickedly shall be straw; and the day that is coming shall burn them up, says the Lord of hosts, so that it will leave them neither root nor branch” (Malachi 3:19). “Root” and “branch” are referring to descendants; they will have neither a root in this world nor a branch in the World-to-Come; this is the statement of Rabban Gamliel.


Rabbi Akiva says: They come into the World-to-Come, as it is stated: “The Lord preserves the simple [peta’im]” (Psalms 116:6), as in the cities overseas the residents call a child patya. And the verse states with regard to Nebuchadnezzar: “Hew down the tree and destroy it; yet leave the stump of its roots in the earth” (Daniel 4:20). If that is the case with regard to Nebuchadnezzar, all the more so it is the case with regard to the wicked people of Israel. But how do I realize the meaning of the phrase: “So that it will leave them neither root nor branch”? It means that God will not leave for the wicked a mitzva nor the remnants of a mitzva for which they will be rewarded. Rabbi Akiva dug deep to find a way into the World-to-Come for these children. Alternatively, “root”; this is referring to the soul. “Nor branch”; this is referring to the body.


But everyone agrees that the minor children of the wicked of the nations of the world will not come into the World-to-Come, as they have no virtue at all. And Rabban Gamliel derives this matter concerning those children from the verse: “And you have caused all their memory to perish” (Isaiah 26:14).


It was stated: With regard to a minor who dies, from when, i.e., from what stage, does he come into the World-to-Come? There is a dispute between Rabbi Ḥiyya and Rabbi Shimon bar Rabbi Yehuda HaNasi. One of them says: From the moment that he is born, and the other one says: From the moment that he begins to talk. The Gemara elaborates: The one who says: From the moment that he is born, derives it from that which is stated: “They shall come and shall declare His righteousness to a people that shall be born, that He has done this” (Psalms 22:32). And the one who says: From the moment that he begins to talk, derives it from that which is written: “Their seed shall serve Him; it shall be told of the Lord to the coming generation” (Psalms 22:31), as from the moment he talks, he belongs to God.


It was stated that additional amora’im expressed opinions about the same matter. Ravina says: From the moment that the child is conceived, even before his birth, he can enter the World-to-Come, as it is written: “Their seed shall serve Him” (Psalms 22:31); even as seed the child merits to enter the World-to-Come. Rabbi Naḥman bar Yitzḥak says: From the moment that he is circumcised, as it is written: “I am poor and close to death from youth; I suffered your terrors [emekha], I am numb” (Psalms 88:16). From the moment that one bears the mark that the Jewish people have due to fear of God [eima], he turns to God and he belongs to Him.


It is taught in the name of Rabbi Meir: From the moment that the child will say amen, as it is stated: “Open the gates, so that the righteous nation that keeps faithfulness may enter” (Isaiah 26:2). Do not read the verse as “that keeps faithfulness [shomer emunim]”; rather, read it as: That says amen [she’omer amen]. From the moment he says amen, the gates to the World-to-Come open.
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