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Here, with regard to the mishna in Ḥullin, Shmuel’s comment reflects the explanation of Rabbi Yehoshua before Rabbi Yehoshua’s retraction of the assertion that it is prohibited to derive benefit from the stomach contents of an animal carcass. There, with regard to the mishna in Avoda Zara, Shmuel’s statement is in accordance with the opinion of Rabbi Yehoshua after his retraction of that claim. And although this indicates that the mishna in Ḥullin presents an outdated ruling that was later rescinded, a mishna does not move from its place. In other words, once it has been taught in a certain manner, the tanna will not change the text of a mishna in order to reflect a change of opinion, so as to avoid confusion.


The Gemara suggests additional reasons for the decree of the Sages. Rav Malkiyya says in the name of Rav Adda bar Ahava: The cheese is prohibited because gentiles smooth its surface with pig fat. Rav Ḥisda says: It is because they curdle it with vinegar produced from their wine, from which it is prohibited to derive benefit. Rav Naḥman bar Yitzḥak says: It is because they curdle it with sap that is subject to the prohibition against consuming the fruit of a tree during the first three years after its planting [orla].


Parenthetically, the Gemara asks: In accordance with whose opinion is Rav Naḥman’s claim that the cheese of gentiles is prohibited because it is curdled in the sap of orla? The Gemara answers: It is in accordance with the opinion of this tanna, as it is taught in a mishna (Orla 1:7): Rabbi Eliezer says: With regard to one who curdles cheese with the sap of orla, the cheese is prohibited, because the sap is considered to be fruit of the tree.


The Gemara comments: You may even say that the statement is in accordance with the opinion of Rabbi Yehoshua, who disagrees with the opinion of Rabbi Eliezer, as Rabbi Yehoshua disagrees with Rabbi Eliezer only with regard to the sap of a branch, but with regard to the sap of a fruit Rabbi Yehoshua concedes that it is prohibited as orla. Rav Naḥman’s statement can be understood as referring specifically to the sap of the fruit, which would mean that it is in accordance with the opinions of both Rabbi Eliezer and Rabbi Yehoshua.


The Gemara adds: And this is in accordance with that which we learned in the continuation of that mishna: Rabbi Yehoshua said: I heard explicitly that with regard to one who curdles cheese with the sap of the leaves and the sap of the roots of an orla tree, the cheese is permitted. But if it is curdled with the sap of unripe figs it is prohibited, because that sap is considered to be fruit.


The Gemara raises a difficulty against the last two suggested reasons for the decree of the Sages. According to both Rav Ḥisda, who holds that the cheese is prohibited because it is curdled with vinegar made from wine of gentiles, and Rav Naḥman bar Yitzḥak, who maintains that it is prohibited because it is curdled with the sap of orla, one should be prohibited from deriving benefit from the cheese, as one may not derive benefit from either the wine of gentiles or orla. The Gemara concludes: Indeed, this is difficult.


§ Rav Naḥman, son of Rav Ḥisda, interpreted a verse homiletically: What is the meaning of that which is written: “Your ointments have a goodly fragrance” (Song of Songs 1:3)? This is a metaphor for a Torah scholar: To what is a Torah scholar comparable? To a flask of pelaitin: When it is exposed, its scent diffuses; when it is covered, its scent does not diffuse.


The Gemara remarks: And moreover, when a Torah scholar spreads his knowledge, matters that are generally hidden from him are revealed to him, as it is stated: “Maidens [alamot] love You” (Song of Songs 1:3), and one may read into the verse: The hidden [alumot]. And moreover, the Angel of Death loves him, as it is stated: “Maidens [alamot] love You,” and one may read into the verse: The one appointed over death [al mot] loves you. And moreover, a Torah scholar inherits two worlds: One is this world, and the other one is the World-to-Come, as it is stated: “Maidens [alamot] love You,” and one may read into the verse: Worlds [olamot].


MISHNA: This mishna lists items belonging to gentiles which it is prohibited to consume, but from which it is permitted to derive benefit. And these are items that belong to gentiles and are prohibited, but their prohibition is not that of an item from which deriving benefit is prohibited: Milk that was milked by a gentile and a Jew did not see him performing this action, and their bread and oil. The mishna notes that Rabbi Yehuda HaNasi and his court permitted the oil of gentiles entirely.


The mishna resumes its list: And boiled and pickled vegetables, whose usual manner of preparation involves adding wine and vinegar to them, and minced tarit fish, and brine that does not have a kilbit fish floating in it, and ḥilak, and a sliver of ḥiltit, and salkondit salt (see 39b); all these are prohibited, but their prohibition is not that of item from which deriving benefit is prohibited.


GEMARA: The Gemara asks: Concerning milk, with regard to what need we be concerned? Why is the milk prohibited? If it is due to the concern that a gentile might exchange the milk of a kosher animal with the milk of a non-kosher animal, this concern is unfounded, as kosher milk is white whereas non-kosher milk has a green tinge to it, and therefore they are easily distinguishable. And if it is prohibited due to the concern that it might be mixed with non-kosher milk, let the Jew curdle the milk obtained from the gentile, as the Master said: Milk from a kosher animal curdles, but milk from a non-kosher animal does not curdle.


The Gemara answers: If one desires to eat it as cheese, indeed, one can simply curdle it, as the milk of non-kosher animals does not curdle. What are we dealing with here? We are dealing with a case where one desires to use the milk in kamkha, also known as kutaḥ, a food item that contains milk.


The Gemara raises a difficulty: But in that case, let him take a bit of milk and curdle it, to test whether or not it has been mixed with the milk of a non-kosher animal: If it curdles completely, it is kosher; if some milk is left over, it is not. The Gemara explains: Since there is also whey in kosher milk, which does not curdle, there is no way to establish the halakhic matter with regard to it. Even kosher milk will not curdle completely, and therefore this is not a reliable method to determine the halakhic status of the milk.


The Gemara presents an alternative suggestion: And if you wish, say instead that you may even say that the concern applies where he intends to use the milk to make cheese, as there is milk that remains between the crevices of curdled cheese, and therefore there is a concern that drops of non-kosher milk might be mixed with it.


§ The mishna teaches: And bread belonging to gentiles is prohibited for consumption. Rav Kahana says that Rabbi Yoḥanan says: Unlike oil, bread was not permitted by a court. The Gemara asks: From the fact that Rabbi Yoḥanan states that bread was not permitted in court, can it be inferred that there is a different opinion that claims that a court did permit it?


The Gemara answers: Yes, as when Rav Dimi came from Eretz Yisrael to Babylonia, he said: Once Rabbi Yehuda HaNasi went out to the field, and a gentile brought before him a se’a of bread baked in a large baker’s oven [purnei]. Rabbi Yehuda HaNasi said: How exquisite is this loaf of bread! What did the Sages see that caused them to prohibit it? The Gemara asks, incredulously: What did the Sages see that caused them to prohibit it? It was prohibited due to the concern that Jews might befriend gentiles while breaking bread with them, which could lead to marriage with gentiles.


The Gemara explains that Rabbi Yehuda HaNasi was not asking why bread was prohibited in general. Rather, he asked: What did the Sages see that caused them to prohibit bread even in the field, where this concern does not apply? The Gemara notes that upon hearing of this incident the people thought that Rabbi Yehuda HaNasi permitted the bread of gentiles. But that is not so; Rabbi Yehuda HaNasi did not actually permit such bread. This is why Rabbi Yoḥanan emphasized that the bread of gentiles was never permitted by Rabbi Yehuda HaNasi’s court.


The Gemara records an alternate version of this episode. Rav Yosef, and some say Rav Shmuel bar Yehuda, says: The incident did not occur in this manner. Rather, they said: Once Rabbi Yehuda HaNasi went to a certain place and saw that bread was scarce for the students in the study hall. Rabbi Yehuda HaNasi said: Is there no baker [palter] here who can prepare bread? Upon hearing of this incident, the people thought to say that Rabbi Yehuda HaNasi was referring to a gentile baker, which would indicate that bread baked by a professional baker is permitted, even if he is a gentile. But in reality, Rabbi Yehuda HaNasi stated his question only in reference to a Jewish baker.


The Gemara cites two qualifications of the leniency that people inferred from the above incident. Rabbi Ḥelbo said: Even according to the one who thought to say that Rabbi Yehuda HaNasi was referring to a gentile baker, we said that the bread is permitted only where there is no Jewish baker, but in a place where there is a Jewish baker, the leniency would certainly not apply. And Rabbi Yoḥanan said: Even according to the one who thought to say that Rabbi Yehuda HaNasi was referring to a gentile baker, that statement applies only in the field, but in the city it would not apply, and the bread would still be prohibited due to the possibility of marriage with a gentile.


The Gemara relates: Aivu would bite and eat bread of gentiles at the boundaries of the fields. Rava said to the students in the study hall, and some say that it was Rav Naḥman bar Yitzḥak who said to them: Do not speak with Aivu, as he eats bread of Arameans in deliberate violation of a rabbinic decree.


§ The mishna teaches: And their oil was originally prohibited but later permitted by Rabbi Yehuda HaNasi and his court. The Gemara cites a dispute with regard to the origin of the prohibition of oil. Rav says: Daniel decreed that oil is prohibited, and Shmuel says:
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