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The mishna states that we will say before Him: Halleluya. The Gemara discusses the meaning of this term. Rav Ḥisda said that Rabbi Yoḥanan said: The word halleluya and the word kesya (Exodus 17:16) and the name Yedidya (II Samuel 12:25) are each regarded as a single word, not an amalgamation of two smaller words, i.e., Hallelu-ya. Rav said that kesya and merḥavya (Psalms 118:5) are single words. Rabba said: Only merḥavya is a single word; the others are two words.


A dilemma was raised before the Sages: According to the opinion of Rav Ḥisda, what is the status of merḥavya? Is it counted as two words or one? This dilemma was raised because Rav Ḥisda himself did not mention this term. No answer was found for this dilemma, and therefore the Gemara states: Let it stand unresolved.


Another dilemma was raised before the Sages: According to the opinion of Rav, what is the status of the name Yedidya? The Gemara answers: Come and hear, as Rav said explicitly: Yedidya is divided into two separate names. Therefore, yedid is a mundane word, whereas ya is a sacred name, which must be treated respectfully like the other sacred names of God.


A dilemma was raised before the Sages: According to the opinion of Rav, what is the status of halleluya? Is it one word or two? The Gemara answers: Come and hear, as Rav said: I saw a book of Psalms in the study hall of my uncle, Rabbi Ḥiyya, in which the word hallelu is written on one side, at the end of a line, and ya was written on one side, at the beginning of the next line. This shows that the word halleluya can indeed be split in two.


The Gemara comments: This opinion disputes that of Rabbi Yehoshua ben Levi, as Rabbi Yehoshua ben Levi said: What is the meaning of the word halleluya? It means praise Him [halleluhu] with many praises [hillulim]. According to this opinion, the ya at the end of the word is a superlative, not a divine name.


The Gemara adds: This statement of Rabbi Yehoshua ben Levi disagrees with another ruling that he himself issued, as Rabbi Yehoshua ben Levi said: The book of Psalms is said by means of ten expressions of praise: By nitzuaḥ, niggun, maskil, mizmor, shir, ashrei, tehilla, tefilla, hoda’a, and halleluya. He continues: The greatest of them all is halleluya, as it includes God’s name and praise at one time. This statement indicates that Rabbi Yehoshua ben Levi considers halleluya to be a combination of two words, one of which is the name of God.


Rav Yehuda said that Shmuel said: The song in the Torah, i.e., the Song at the Sea (Exodus 15:1–19), Moses and the Jewish people recited it when they ascended from the sea. The Gemara asks: And who said this hallel mentioned in the mishna, Psalms 113–118? The Gemara answers: The Prophets among them established this hallel for the Jewish people, that they should recite it on every appropriate occasion; and for every trouble, may it not come upon them, they recite the supplications included in hallel. When they are redeemed, they recite it over their redemption, as hallel includes expressions of gratitude for the redemption.


It was taught in a baraita that Rabbi Meir would say: All the praises stated in the book of Psalms were recited by David, as it is stated: “The prayers of David, son of Yishai, are ended [kalu]” (Psalms 72:20). Do not read kalu; rather, read kol elu, all of these, which indicates that the entire book of Psalms consists of the prayers of King David.


The Gemara clarifies: According to those who dispute Rabbi Meir’s claim that the entire book of Psalms was composed by King David, who recited this hallel? Rabbi Yosei says: My son Elazar says that Moses and the Jewish people recited it when they ascended from the sea. And his colleagues dispute him, saying that it was recited by King David. And the statement of my son, Elazar, appears more accurate than their statement. The reason is as follows: Is it possible that the Jewish people slaughtered their Paschal lambs and took and waved their lulavim all those generations without reciting a song? Rather, the Jews must have recited a song each year. Since it is the custom to sing hallel nowadays, it is evidently an ancient institution.


Alternatively, is it possible that Micah’s idol stood in tears, and the Jewish people were reciting hallel before it? The reference is to the idol of Micah, which was still standing in the days of David (see Judges 17). The Gemara states that the idol was crying, as a euphemism for its laughter, to avoid shaming the Jewish people (ge’onim). The point is that the Jews would not have chanted: “They who make them shall be like them” (Psalms 115:8) at a time that they were worshipping idols. Rather, hallel must be older than that, and it dates back to the Song at the Sea.


The Sages taught in a baraita that with regard to all the songs and praise that David recited in the book of Psalms, Rabbi Eliezer says: David said them about himself. They were the praises of an individual that were later transmitted to the community. Rabbi Yehoshua says: He originally said them about the community. He composed all of the psalms for the people, including those he wrote about himself. And the Rabbis say: There are among these psalms some that are about the community, and there are among these psalms some that are about himself. The Rabbis clarify their opinion: The psalms that are stated in the singular form are about himself, and those stated in the plural form are about the community.


The Gemara continues to discuss the book of Psalms. If a psalm begins with the terms nitzuaḥ or niggun, this indicates that its praise will be fulfilled in the future. Psalms that begin with the word maskil were delivered by means of a disseminator, a spokesman in a public address. The lecturer would speak softly, followed by a repetition of his discourse in the disseminator’s louder voice, so that everyone could hear. If a psalm begins: Of David a psalm, this teaches that the Divine Presence rested upon him first and afterward he recited the song. However, if a psalm opens with: A psalm of David, this teaches that he first recited the song, and afterward the Divine Presence rested upon him.


The Gemara adds: Incidentally, this serves to teach you that the Divine Presence rests upon an individual neither from an atmosphere of laziness, nor from an atmosphere of sadness, nor from an atmosphere of laughter, nor from an atmosphere of frivolity, nor from an atmosphere of idle chatter, but rather from an atmosphere imbued with the joy of a mitzva. As it is stated with regard to Elisha, after he became angry at the king of Israel, his prophetic spirit left him until he requested: “But now bring me a minstrel; and it came to pass when the minstrel played, that the hand of the Lord came upon him” (II Kings 3:15).


Rav Yehuda said that Rav said: And, so too, one should be joyful before stating a matter of halakha. Rav Naḥman said: And, so too, one should be joyful before going to sleep, to ensure he will have a good dream.


The Gemara asks: Is that so, that one should introduce matters of halakha joyfully? Didn’t Rav Giddel say that Rav said: Any Torah scholar who sits before his teacher and his lips are not dripping with bitterness due to fear of his teacher, those lips shall be burned, as it is stated: “His lips are as lilies [shoshanim] dripping with flowing myrrh [notefot mor over]” (Song of Songs 5:13). He interpreted homiletically: Do not read it as shoshanim, lilies; rather, read it as sheshonim, who are studying. Likewise, do not read it as mor over, flowing myrrh; rather, read it as mar over, flowing bitterness. In other words, lips that are studying Torah must be full of bitterness.


The Gemara explains: This is not difficult; there is no contradiction here, as this statement, which teaches that one should introduce matters of halakha joyfully, is referring to a rabbi, and that statement, which teaches that one must be filled with bitterness, is referring to a student, who must listen to his teacher with trepidation.


And if you wish, say instead that this and that are referring to a rabbi, and it is not difficult. This statement, where it is taught that one must be joyful, is before one begins teaching; that statement, where it is taught that he must be filled with bitterness and trepidation, is after he already began teaching halakha. The Gemara adds: That explanation is like that practice of Rabba’s. Before he began teaching halakha to the Sages, he would say some humorous comment, and the Sages would be cheered. Ultimately, he sat in trepidation and began teaching the halakha.


The Sages taught: This hallel, who initially recited it? Rabbi Eliezer says: Moses and the Jewish people recited it when they stood by the sea. They said: “Not to us, God, not to us, but to Your name give glory” (Psalms 115:1). The Divine Spirit responded and said to them: “For My own sake, for My own sake, will I do it” (Isaiah 48:11). Rabbi Yehuda says: Joshua and the Jewish people recited it when they defeated the kings of Canaan who stood against them (see Joshua 12:7–24). They said: Not to us, and the Divine Spirit responded: For My own sake.


Rabbi Elazar HaModa’i says: Deborah and Barak recited it when Sisera stood against them (see Judges 4–5). They said: Not to us, and the Divine Spirit responded and said to them: For My own sake, for My own sake, will I do it. Rabbi Elazar ben Azarya says: Hezekiah and his company recited it when Sennacherib stood against them (see II Kings 18–19). They said: Not to us and the Divine Spirit responded: For My own sake. Rabbi Akiva says: Hananiah, Mishael, and Azariah recited it when the wicked Nebuchadnezzar stood against them (see Daniel 3). They said: Not to us, and the Divine Spirit responded: For My own sake. Rabbi Yosei HaGelili says: Mordecai and Esther recited it when the wicked Haman stood against them. They said: Not to us, and the Divine Spirit responded: For My own sake (see the book of Esther).


And the Rabbis say that hallel was not established for any specific event, but the Prophets among them instituted that the Jewish people should recite it on every appropriate occasion, and for every trouble, may it not come upon the Jewish people. When they are redeemed, they recite it over their redemption.


The Gemara continues to discuss the term halleluya. Rav Ḥisda said: The halleluya stated in the final verse in several Psalms signifies the end of a chapter. Rabba bar Rav Huna said: Halleluya marks the start of a new chapter, the beginning of the next psalm. Rav Ḥisda said: I saw a book of Psalms in the study hall of Rav Ḥanin bar Rav, in which it is written halleluya in the middle of the chapter, i.e., between the chapters, neither at the start of one psalm nor at the end of the next. Apparently, Rav Ḥanin bar Rav was uncertain where the word belonged.


Rav Ḥanin bar Rava said: Everyone concedes with regard to the verse: “My mouth shall speak the praise of the Lord; and let all flesh bless His holy name forever and ever” (Psalms 145:21), that the halleluya that follows, the opening word of the subsequent psalm, marks the start of the next chapter, not the conclusion of the previous one. Likewise, with regard to the verse: “The wicked shall see and be vexed; he shall gnash with his teeth, and melt away; the desire of the wicked shall perish” (Psalms 112:10), the halleluya that follows it, is the start of the next chapter. And similarly, with regard to: “You who stand in the house of the Lord” (Psalms 135:2) the halleluya that follows it, in verse 3, signifies the start of the next chapter.


Those Sages who were expert in the verses of the Bible add these too: “He will drink of the brook in the way; therefore will he lift up the head” (Psalms 110:7); the halleluya that follows it, the first word of the subsequent psalm, is the start of the next chapter. With regard to the verse: “The fear of God is the beginning of wisdom; a good understanding have all they who practice them; His praise endures forever” (Psalms 111:10), the halleluya that follows it, marks the start of the next chapter.


The Gemara suggests: Let us say it is parallel to a dispute between the tanna’im, as we learned in the mishna: Until where does one recite hallel? Beit Shammai say: Until “A joyful mother of children, halleluya” (Psalms 113:9). And Beit Hillel say: Until “The flint into a fountain of waters” (Psalms 114:8). And it was taught in another source, a baraita: Until where does one recite hallel? Beit Shammai say: Until “When Israel came forth out of Egypt” (Psalms 114:1), the beginning of the first passage after “A joyful mother of children, halleluya.” And Beit Hillel say: Until “Not to us, God, not to us” (Psalms 115:1), which follows “the flint into a fountain of waters.”
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