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The Gemara asks: What is the blessing of the song mentioned in the mishna? Rav Yehuda said: It is the blessing that begins with: They shall praise You, Lord, our God. And Rabbi Yoḥanan said that one also recites: The breath of all living, a prayer that follows the verses of praise [pesukei dezimra]. The Sages taught in a baraita: With regard to the fourth cup, one completes hallel over it and recites the great hallel; this is the statement of Rabbi Tarfon. And some say that one recites: “The Lord is my shepherd, I shall not want” (Psalms 23:1), in appreciation of the food he ate at the meal.


The Gemara asks: From where does the great hallel begin and where does it end? Rabbi Yehuda says: From “Give thanks” (Psalms 136:1) until “The rivers of Babylon” (Psalms 137:1). And Rabbi Yoḥanan says: From “A song of ascents” (Psalms 134:1) until “The rivers of Babylon.” Rav Aḥa bar Ya’akov said: From “For the Lord has chosen Jacob for Himself” (Psalms 135:4) until “The rivers of Babylon.”


The Gemara asks: And why is this section called the great hallel? Rabbi Yoḥanan said: Because this passage states that the Holy One, Blessed be He, sits in the heights of the universe and dispenses food to every creature. The whole world praises God for His kindness through the great hallel, which includes the verse: “Who gives food to all flesh” (Psalms 136:25).


Rabbi Yehoshua ben Levi said: These twenty-six mentions of the word hodu, give praise, in this hallel (Psalms 136), to what do they correspond? He explains: They correspond to the twenty-six generations that the Holy One, Blessed be He, created in His world, and to whom He did not give the Torah. There were ten generations from Adam to Noah, another ten from Noah to Abraham, and six generations from Abraham to Moses and the revelation at Sinai, i.e., Isaac, Jacob, Levi, Kehat, Amram, and Moses. And why did these generations survive, despite the fact that they did not learn Torah or perform mitzvot? They survived only because God sustained them through His mercy, even though they were undeserving.


Rav Ḥisda said: What is the meaning of that which is written: “Give thanks to the Lord for He is good” (Psalms 136:1)? It means give thanks to the Lord who exacts one’s debt, the punishment for a person’s sins and wickedness, in accordance with the goodness of each individual. God punishes each person based on his means. He punishes a wealthy person by taking his ox, and He punishes a poor person by means of his sheep. He punishes the orphan by taking away his egg, and He punishes the widow by means of her chicken. God punishes each person based on his ability to endure deprivation, and He does not punish people with more than they can handle.


With regard to the praise due to God for sustaining the world, the Gemara cites a statement that Rabbi Yoḥanan said: The task of providing a person’s food is twice as difficult as the suffering endured by a woman in childbirth. While, with regard to a woman in childbirth, it is written: “In pain [be’etzev] you shall bring forth children” (Genesis 3:16), with regard to food, it is written: “In toil [be’itzavon] you shall eat of it, all the days of your life” (Genesis 3:17). Itzavon is a superlative form of etzev, which indicates that it is more difficult to support oneself than to give birth.


And Rabbi Yoḥanan said: The task of providing a person’s food is more difficult than the redemption. While, with regard to the redemption, it is written: “The angel who has redeemed me from all evil” (Genesis 48:16), indicating that a mere angel is sufficient to protect a person from all evil; whereas, with regard to sustenance, it is written: “The God who has been my shepherd all my life long to this day” (Genesis 48:15). This verse implies that only God can help one who is struggling to earn a living.


The Gemara cites a similar statement. Rabbi Yehoshua ben Levi said: When the Holy One, Blessed be He, said to Adam: “Thorns also and thistles shall it bring forth to you, and you shall eat the herb of the field” (Genesis 3:18), his eyes streamed with tears. Adam said before Him: Master of the Universe, will my donkey and I eat from one trough? After God said to him: “In the sweat of your face shall you eat bread” (Genesis 3:19), his mind was settled, assured that if he toils he will be able to eat bread, unlike the donkey.


Rabbi Shimon ben Lakish said: We would have been fortunate had we remained under the first decree and were still able to eat the herbs of the field. And we still have not entirely escaped from this decree, as we sometimes eat the grass of the field, in the form of vegetables and leaves.


Rav Sheizvi said, citing Rabbi Elazar ben Azarya: The task of providing a person’s food is as difficult as the splitting of the Red Sea, as it is written: “He gives food to all flesh, for His mercy endures forever” (Psalms 136:25), and juxtaposed to it is the verse: “To Him who divided the Red Sea in sunder, for His mercy endures forever” (Psalms 136:13). The reiteration of the last part of the verse indicates that the two praises are to a certain extent equivalent.


Likewise, Rabbi Elazar ben Azarya said: A person’s orifices, when he cannot properly relieve himself, are as difficult for him as the day of death and the splitting of the Red Sea, as it is stated: “He who is bent down shall speedily be loosed; and he shall not go down dying into the pit, neither shall his bread fail” (Isaiah 51:14). The phrase “dying into the pit” indicates that the opening of the orifices is similar to a rescue from death. And afterward it is written: “Who stirs up the sea, that its waves roar” (Isaiah 51:15), which compares the previous matter to the splitting of the sea.


After citing a statement of Rabbi Elazar ben Azarya that was transmitted by amora’im, the Gemara quotes additional expositions attributed to him. And Rav Sheshet said, citing Rabbi Elazar ben Azarya: Anyone who disparages the Festivals, it is considered as though he engages in idol worship. This, too, is derived from the juxtaposition of verses, as it is stated: “You shall make yourself no molten gods” (Exodus 34:17), and afterward it is written: “The Festival of matzot you shall keep” (Exodus 34:18), from which it can be inferred that anyone who does not observe the Festivals properly is likened to one who fashions idols.


And Rav Sheshet further said, citing Rabbi Elazar ben Azarya: Anyone who speaks slander, and anyone who accepts and believes the slander he hears, and anyone who testifies falsely about another, it is fitting to throw him to the dogs, as it is stated: “And you shall not eat any flesh that is torn of beasts in the field, you shall cast it to the dogs” (Exodus 22:30), and afterward it is written: “You shall not utter [tisa] a false report; put not your hand with the wicked to be an unrighteous witness” (Exodus 23:1). Uttering rumors is here equated to delivering false testimony. Furthermore, read into the verse as though it stated: Do not cause a false report to be accepted [tasi], i.e., do not lead others to accept your false reports.


The Gemara asks: And since there is the great hallel, which contains the special praise of “Who gives food to all flesh” (Psalms 136:25), as explained above, what is the reason that one also recites this hallel of Psalms 113–118, the section recited on every joyous occasion? The Gemara answers: The reason is because the regular hallel contains these five matters: The remembrance of the exodus from Egypt, the splitting of the Red Sea, the giving of the Torah, the resurrection of the dead, and the pangs of the Messiah. Since it mentions these key concepts, this hallel is also considered important.


The Gemara elaborates: The exodus from Egypt, as it is written: “When Israel came forth out of Egypt, the house of Jacob from a people of strange language” (Psalms 114:1). And the splitting of the Red Sea, as it is written: “The sea saw it and fled; the Jordan turned backward” (Psalms 114:3). The giving of the Torah, as it is written: “The mountains skipped like rams” (Psalms 114:4), which is similar to the description of the giving of the Torah found elsewhere in the books of the Prophets. The resurrection of the dead, as it is written: “I will walk before the Lord in the lands of the living” (Psalms 116:9), which follows the verse: “For you have delivered my soul from death.” After mentioning death, the psalm describes the resurrection in the lands of the living.


The pangs of the Messiah, as it is written: “Not to us, God, not to us, but to Your name give glory” (Psalms 115:1). And Rabbi Yoḥanan said: The verse “Not to us, God, not to us” and the entire psalm, including the verse “Why should the nations say, where now is their God?” (Psalms 115:2), is referring to the era of the enslavement of the kingdoms and the redemption of the Jewish people from their dominion. Some say that Rabbi Yoḥanan said: The verse “Not to us, God, not to us” is referring to the war of Gog and Magog, the catastrophes and wars that will befall the Jewish people in the end of days from which they will be delivered.


Rav Naḥman bar Yitzḥak said: Another reason why one recites hallel of Psalms 113–118 is because it contains a reference to the deliverance of the souls of the righteous from Gehenna, as it is stated: “I beseech you, Lord, deliver my soul” (Psalms 116:4). Ḥizkiya said: Another reason is because it contains the story of the descent of the righteous Hananiah, Mishael, and Azariah into the fiery furnace and their miraculous ascent from it.


Ḥizkiya clarifies his previous statement: Their descent is mentioned in this hallel, as it is written: “Not to us, God, not to us,” a verse that Hananiah recited. Mishael recited: “But to Your name give glory.” Azariah recited: “For Your mercy and for Your truth’s sake.” They all recited together: “Why should the nations say: Where now is their God?”


This hallel also alludes to the ascent of Hananiah, Mishael, and Azariah from the fiery furnace, as it is written: “Praise the Lord, all you nations, laud Him all you peoples. For His mercy is great toward us, and the truth of the Lord endures forever, halleluya” (Psalms 117). Hananiah recited: “Praise the Lord, all you nations,” for the overt miracle performed for them before the nations. Mishael recited: “Laud Him all you peoples.” Azariah recited: “For His mercy is great toward us.” They all recited together: “And the truth of the Lord endures forever, halleluya.”


And some say that the angel Gabriel recited: “And the truth of the Lord endures forever.” This Gemara elaborates: When the evil Nimrod threw our father, Abraham, into the fiery furnace, Gabriel said before the Holy One, Blessed be He: Master of the Universe, I will descend and cool the furnace, and I will thereby save the righteous Abraham from the fiery furnace. The Holy One, Blessed be He, said to him: I am unique in my world and Abraham is still unique in his world. It is fitting for the unique to save the unique. Therefore, God Himself went down and saved him. And as the Holy One, Blessed be He, does not withhold reward from any creature who sought to perform a good deed, He said to Gabriel: You will merit the rescue of three of his descendants under similar circumstances.


Rabbi Shimon HaShiloni taught: When the evil Nebuchadnezzar threw Hananiah, Mishael, and Azariah into the fiery furnace, Yurkamo, the ministering angel of hail, stood before the Holy One, Blessed be He, and said before Him: Master of the Universe, I will go down and cool the fiery furnace, and I will save these righteous ones from the fiery furnace. Gabriel said to him: The strength of the Holy One, Blessed be He, will not be evident in this manner, as you are the minister of hail, and everyone knows that water extinguishes fire. Your action would not be regarded as a great miracle. Rather, I, the ministering angel of fire, will descend, and I will cool the furnace from within,
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