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GEMARA: The Sages taught: It states: “He shall take two goats” (Leviticus 16:5). The minimum number indicated by a plural term, as the word goats is here, is two. If so, what is the meaning when the verse states: Two? It teaches that the two should be identical. And from where do we derive that even if the two goats are not identical they are nevertheless valid? The verses state and repeat the word goat, goat (Leviticus 16:9–10) to amplify and indicate that the goats are valid even if they are not identical.


The Gemara asks: The reason is specifically because the Merciful One in the Torah amplified and thereby indicated that the goats are valid even if they are not identical. Doesn’t this indicate that if the Merciful One did not amplify, I would have said the goats are disqualified? From where do we derive that the goats are prevented from being sacrificed if they are not identical? The principle with regard to sacrificial offerings is that if the Torah indicates a requirement only once, it is a mitzva ab initio, and if the Torah repeats the requirement, it is considered indispensable in order for the offering to be valid.


The Gemara answers: It could enter your mind to say that since the word two, two, two, is written three times in the relevant passage, the repetition indicates that the goats are disqualified if they are not identical. Therefore, the Torah had to indicate that the goats are valid even if they are not identical.


The Gemara asks: And now that the Merciful One has amplified by repeating the word goat, goat, why do I need the threefold repetition of two, two, two? The Gemara answers that it teaches how the mitzva should be performed ab initio: One of the terms indicates that the goats should be identical in appearance, one indicates they should be identical in height, and one indicates they should be identical in monetary value.


The Gemara comments that this was also taught in a baraita with regard to the lambs brought by a leper, based upon the verse: “He shall take two lambs” (Leviticus 14:10). The minimum number of lambs, which is a plural term, is two. If so, what is the meaning when the verse states “two”? It teaches that the two should be identical. And from where do we derive that even if the two lambs are not identical they are nevertheless valid? The verses state: Lamb, lamb, repetitively, to amplify and indicate that the lambs are valid even if they are not identical.


The Gemara asks: The reason is specifically because the Merciful One in the Torah amplified and thereby indicated that the lambs are valid even if they are not identical. Doesn’t this indicate that if the Merciful One did not amplify, I would have said the lambs are disqualified? From where do we derive that the lambs are prevented from being sacrificed if they are not identical? The Gemara answers: It could enter your mind to say that since it is written: “This shall be the law of the leper” (Leviticus 14:2), the verse indicates that every detail stated in this context is indispensable. Therefore, it was necessary for the Torah to indicate that the lambs are valid even if they are not identical.


The Gemara asks: And now that the Merciful One has amplified by repeating the word lamb, lamb, why do I need the phrase “this shall be”? The Gemara answers: This phrase applies to the rest of the halakhot that are included in the atonement ritual of the leper, which are indispensable.


The Gemara comments: And we also learned similarly with regard to the birds used for the purification of a leper. The verse states that the priest should take “two birds” (Leviticus 14:4), and the minimum number indicated by the plural term birds is two. What is the meaning when the verse states: Two? It indicates that the two birds should be identical. And from where do we derive that even if they are not identical they are valid? The verses state: Bird, bird (Leviticus 14:5–6), repetitively, to amplify.


The Gemara asks: The reason is specifically because the Merciful One in the Torah amplified and thereby indicated that the birds are valid even if they are not identical. Doesn’t this indicate that if the Merciful One did not amplify, I would have said the birds are disqualified? From where do we derive that the birds are prevented from being used if they are not identical? The Gemara answers: It could enter your mind to say that since it is written: “This shall be the law of the leper,” the verse indicates that every detail stated in this context is indispensable. Therefore, it was necessary for the Torah to indicate that the birds are valid even if they are not identical.


The Gemara asks: And now that the Merciful One has amplified by repeating the word bird, why do I need the phrase “this shall be”? The Gemara answers: This phrase applies to the rest of the halakhot that are included in the atonement ritual of the leper, which are indispensable.


The Gemara suggests: If so, this line of reasoning should be applied to the daily offerings as well. Let us say that when the verse states: “Two lambs of the first year, day by day, continually” (Exodus 29:38), the minimum number indicated by the word lambs is two. What is the meaning when the verse states “two”? It indicates that the two lambs should be identical. And from where do we derive that even if the two are not identical they are valid? The verse states the word lamb, lamb (Exodus 29:39), repetitively, to amplify. Let us learn from here that in order to fulfill the mitzva in the preferred manner, we also require that the two lambs used for the daily offering be identical.


The Gemara responds: That verse is needed for that which was taught in a baraita: “Two lambs of the first year, day by day” (Exodus 29:38), indicates that the lambs must be slaughtered opposite the location of the sun at that time of day.


The Gemara asks: Do you say it means opposite the location of the sun at that time of day, or does it only mean to say that two lambs must be sacrificed for the obligation of each day? The Gemara answers: When it states: “One lamb you shall offer in the morning, and the other lamb you shall offer in the afternoon” (Numbers 28:4), the obligation of each day is stated explicitly. And how do I uphold the verse: “Two lambs of the first year, day by day”? It teaches that the lambs must be slaughtered opposite the location of the sun at that time of day.


How is this done in actuality? The daily offering of the morning was slaughtered in the Temple courtyard opposite the northwest corner of the altar, on the second ring, across from the sun, which rises in the east. And the daily offering of the afternoon was slaughtered opposite the northeast corner of the altar, on the second ring, across the sun, which is located in the west in the afternoon.


The Gemara comments: When the Torah states: “Two lambs” (Numbers 28:9) with regard to the additional offerings brought on Shabbat, the word two, which is unnecessary, certainly indicates that the two should be identical ab initio.


§ The Sages taught: If the High Priest slaughtered the two Yom Kippur goats outside the Temple courtyard when he had not yet drawn lots to determine which of them is to be sacrificed to God and which is to be sent to Azazel, he is liable to receive the punishment of karet for both of them, as they are both fit for use as an offering. If he slaughtered them after he drew lots for them, he is liable for slaughtering the goat designated for God, which is a sacrificial offering, and he is exempt for slaughtering the goat designated for Azazel, as it is not a sacrificial offering.


The Gemara clarifies the meaning of this baraita. With regard to the statement that if he slaughtered the goats when he had not yet drawn lots, he is liable for both of them, the Gemara asks: For what are they fit? Before the lots are drawn, neither goat is fit for use as an offering. The Gemara answers that Rav Ḥisda said: He is liable since they are fit to be used as the goat whose sacrificial rites are performed outside. These two goats are fit for use as the additional offerings of Yom Kippur, whose sacrificial rites are performed outside of the Sanctuary, in the Temple courtyard. Therefore, the goats have the status of sacrificial offerings.


The Gemara asks: What is different about the goat whose sacrificial rites are performed inside the Sanctuary, i.e., the goat selected to be sacrificed as a sin-offering, for which the goats are not valid because they lack the lottery? They are also unfit to be used as the goat whose rites are performed outside the Sanctuary, as they lack the service of the day. The entire Yom Kippur service must be performed in the proper sequence, and several steps have to be executed before the additional offerings are sacrificed, including the sprinkling of the bull’s and goat’s blood, and the burning of the handful of incense. Since the additional offerings cannot yet be sacrificed, the goats cannot be considered fit for these offerings, and one should not be liable to receive karet for slaughtering the goats outside the Temple courtyard.


The Gemara answers: Rav Ḥisda holds that an offering is not considered to be lacking time if it is to be brought on that day. An offering is considered lacking time, and therefore unfit, if it is supposed to be brought on a different day. However, if it is the proper day but the right moment has not yet arrived, the offering is considered valid. On the other hand, before the High Priest draws lots to determine which of the goats will be sacrificed to God and which sent to Azazel, even though it is the proper day, the goats are not yet considered valid offerings because there is a necessary action that the High Priest must take with regard to the goat itself before it can be brought as an offering.


Ravina said: Now that Rav Ḥisda said that although the drawing of lots is external to the animals themselves, an animal lacking the lottery is comparable to an animal lacking an action and is not yet considered a valid offering, a statement can be made with regard to that which Rav Yehuda said that Shmuel said: Peace-offerings that one slaughtered in the Temple before the doors of the Sanctuary were opened are disqualified, as it is stated with regard to peace-offerings: “And he shall slaughter it at the entrance to the Tent of Meeting” (Leviticus 3:2), which teaches that it must be slaughtered when the entrance is open and serves as an actual entrance, but not when it is locked. As long as the entrance to the Tent of Meeting, or in the Temple the doors to the Sanctuary, remain closed, one may not sacrifice the peace-offerings, and if they are sacrificed, they are disqualified.
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