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And if the year was extended and made into a leap year, it is extended for the benefit of the seller, and according to the Sages he has an additional month in which to redeem his house. The Gemara asks: This works out well with regard to the goat, but with regard to the bull, what is there to say? The bull remains valid even if it is more than a year old. The Gemara answers: There is a rabbinic decree with regard to the bull due to the goat.


The Gemara asks: Is it right that due to a rabbinic decree the offerings should be left to die instead of being left to graze? And furthermore, a sin-offering whose year has passed is not left to die but rather goes to graze. As Reish Lakish said: We consider a sin-offering whose year has passed as though it stands in a cemetery, and the priest cannot take it out in order to sacrifice it because he is not permitted to become ritually defiled. Therefore, it grazes until it becomes unfit and is then sold.


Rather, Rava said: The bull and goat of Yom Kippur may not be left from one year to the next by rabbinic decree due to a concern that a mishap may occur. As it was taught in a baraita: One may neither consecrate objects, nor valuate, i.e., take a vow to donate one’s value to the Temple treasury, nor dedicate items for sacred use at this time, when the Temple no longer exists.


And if one did consecrate, valuate, or dedicate items for sacred use: If he dedicated an animal it is uprooted, i.e., he arranges for it to die quickly. If he dedicated agricultural produce, garments, or vessels made from materials that decompose, he should store them until they decompose. And if he dedicated money or metal vessels, he should redeem them and transport the value of their benefit to the Dead Sea. This baraita indicates that animals that cannot be sacrificed at this time must be left to die so that they are not used improperly. The Gemara explains: And what constitutes uprooting? He locks the door before it, and it dies on its own from hunger.


The Gemara asks: What mishap might occur if the bull and goat are left until the next year? If you say it is a mishap of offering the animal as a different offering, a similar concern should exist even with regard to all animals that have been disqualified for use as offerings that one leaves to graze. If it is a mishap of shearing the animal’s wool and working the animal, which would constitute unlawful use of consecrated property, a similar concern should exist even with regard to all animals that have been disqualified for use as offerings that are left to graze. Why are these animals in particular left to die?


The Gemara answers: Actually, the concern is for a mishap of sacrifice. And those other disqualified animals that are left to graze, which are not fit for sacrifice, he is not preoccupied with, and will not accidentally sacrifice them. This bull and goat, which are fit for sacrifice next year, he is preoccupied with them. Therefore, there is a greater concern that one may sacrifice them as offerings, and they may not be left to graze.


The Gemara comments: This issue itself, i.e., whether decrees are instituted due to a concern about a possible mishap, is a dispute between tanna’im. As it was taught in one baraita: A Paschal lamb that was not sacrificed on the first Pesaḥ is sold to someone who was impure on the first Pesaḥ or who was distant from Jerusalem, so that it may be sacrificed on the second Pesaḥ. If it was not sacrificed on the second Pesaḥ, it is sacrificed the following year. And it was taught in another baraita: If it was not sacrificed on the second Pesaḥ, it is not sacrificed the following year. What, is it not that they disagree about the question of whether a decree was issued prohibiting keeping the animal for an entire year due to a concern about the possibility of a mishap?


The Gemara responds: No, these sources do not prove that the tanna’im disputed this issue. It is possible that everyone agrees that we are not concerned about a mishap, and here they disagree about the dispute between Rabbi Yehuda HaNasi and the Rabbis with regard to whether it is possible that the lamb will still be fit for sacrifice the following year. And the apparent contradiction between the baraitot is not difficult. This baraita, which says that the lamb is brought the following year, is in accordance with the opinion of Rabbi Yehuda HaNasi. That baraita, which says that the lamb may not be sacrificed the following year, is in accordance with the opinion of the Rabbis, who hold that by the following year, the lamb will certainly be more than a year old and will therefore be unfit as a Paschal offering.


The Gemara challenges this rejection: Wasn’t it taught in a baraita: And, so too, money that was dedicated for purchasing a Paschal lamb is subject to dispute about whether it may be kept for the following year. In the case of money, the dispute between Rabbi Yehuda HaNasi and the Rabbis is irrelevant. Rather, isn’t it correct to conclude from this that they disagree with regard to whether a decree is issued due to a concern about a mishap? The Gemara concludes: Indeed, learn from this that it is so.


MISHNA: The Yom Kippur service continues: The High Priest comes over to the scapegoat, places both his hands upon it, and confesses. And he would say as follows: Please, God, Your people, the house of Israel, have sinned, and done wrong, and rebelled before You. Please, God, grant atonement, please, for the sins, and for the wrongs, and for the rebellions that they have sinned, and done wrong, and rebelled before You, Your people, the house of Israel, as it is written in the Torah of Moses Your servant, saying: “For on this day atonement shall be made for you to cleanse you of all your sins; before the Lord you shall be purified” (Leviticus 16:30).


And the priests and the people standing in the Temple courtyard, when they would hear the Explicit Name emerging from the mouth of the High Priest, when the High Priest did not use one of the substitute names for God, they would kneel and prostrate themselves and fall on their faces, and say: Blessed is the name of His glorious kingdom forever and ever. After the confession over the scapegoat, the priest passed the goat to the one who was to lead it to the wilderness. According to the halakha, everyone is eligible to lead it, but the High Priests established a fixed custom and did not allow an Israelite to lead it.


Rabbi Yosei said: That was not always the case. There was an incident where a person named Arsela led the goat to the wilderness, and he was an Israelite. And they made a ramp for the goat due to the Babylonian Jews who were in Jerusalem, who would pluck at the goat’s hair and would say to the goat: Take our sins and go, take our sins and go, and do not leave them with us.


GEMARA: In the confession over the scapegoat, the High Priest confessed the sins of the Jewish people, whereas he did not say: The children of Aaron, Your sacred people, in order to confess the sins of the priests. The Gemara asks: Who is the tanna that taught this mishna? Rabbi Yirmeya said: The mishna is not in accordance with the opinion of Rabbi Yehuda, for if it were in accordance with the opinion of Rabbi Yehuda, didn’t Rabbi Yehuda say: The priests receive atonement through the scapegoat, which indicates that their sins must be mentioned in the confession over the scapegoat?


Abaye said: Even if you say that the mishna is in accordance with the opinion of Rabbi Yehuda, is that to say that priests are not included among: Your people, the house of Israel? Nothing can be proven from the fact that the High Priest did not list every segment of the Jewish people separately.


It was taught in the mishna that the priest passed the goat to the one who was to lead it to the wilderness. The Sages taught, with regard to the verse: “And he shall send it away with an appointed man into the wilderness” (Leviticus 16:21), that the halakhic midrash interprets the word man as mentioned in order to qualify a non-priest for this task. The word appointed indicates
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