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that he should be designated the day before. The word appointed also indicates that the scapegoat is always sent away at the appointed time, and even on Shabbat. Similarly, the word appointed indicates that the scapegoat is always sent away at the appointed time, and even when the appointed man is in a state of ritual impurity.


The baraita stated that the word man is mentioned to qualify a non-priest. The Gemara expresses surprise: It is obvious that a non-priest is qualified for this service; why would one have thought otherwise? The Gemara answers: Lest you say: The term atonement is written with regard to it, and atonement is achieved only through services performed by priests. Therefore, it teaches us that this atonement is not achieved through a sacrificial offering, and consequently the service may be performed even by an Israelite.


The baraita stated that the word appointed indicates that the service is performed even on Shabbat. The Gemara asks: With regard to what halakha is this stated? There is no apparent desecration of Shabbat by escorting the goat, since the halakha of Shabbat boundaries is merely Rabbinic. Rav Sheshet said: It is mentioned in order to state that if the goat were ill and could not walk the whole way, the one who escorts the goat carries it on his shoulder.


The Gemara comments: In accordance with whose opinion was this stated? It is not in accordance with the opinion of Rabbi Natan, as, if it were in accordance with the opinion of Rabbi Natan, didn’t he say that a living being carries itself? Because a living being is lighter than dead weight, the living being is considered to be aiding the one carrying it, and therefore carrying a living being is not considered an act of prohibited labor according to Torah law. The Gemara rejects this: Even if you say that it is in accordance with the opinion of Rabbi Natan, a living being that is ill is different. Since the goat cannot walk on its own strength, despite the fact that it is alive, all agree that the one who carries it is performing a prohibited labor.


Based on the fact that the word appointed indicates that the scapegoat is sent away even on Shabbat, Rafram said: That is to say that the concept of eiruv and the prohibition against carrying out apply to Shabbat, but eiruv and carrying out do not apply to Yom Kippur. If these halakhot applied equally to Yom Kippur, and nevertheless the Torah commanded that the scapegoat be sent away, it would be unnecessary to derive that the same is true even if Yom Kippur occurs on Shabbat.


The baraita stated that the word appointed indicates that the service is performed even in a state of ritual impurity. The Gemara asks: With regard to what halakha is this stated? Rav Sheshet said: The verse comes to tell you that if the one sending the goat away became impure, he nevertheless enters the Temple courtyard while he is impure and sends it away.


§ Apropos this discussion, the Gemara mentions that the students once asked Rabbi Eliezer: If the goat became ill, what is the halakha with regard to whether the escort may carry it on his shoulder? He said to them: That goat can carry me and you, meaning the goat designated healthy was unlikely to become ill. Rabbi Eliezer thereby avoided the question. They asked him: If the one sending the goat away became ill, what is the halakha with regard to whether they send it with someone else? He said to them dismissively: I and you shall be in peace, i.e., this would never happen.


The students continued to question Rabbi Eliezer: If he pushed the goat and it did not die upon its fall, what is the halakha with regard to whether he should follow it down and kill it? He said to them: “So may all your enemies perish, Lord” (Judges 5:31). In other words, the goat will certainly die on its own. Rabbi Eliezer did not wish to answer these questions, as will be explained below. However, the Sages say: If the goat became ill, the escort carries it on his shoulder. If the one sending out the goat became ill, he sends the goat with someone else. If he pushes it and it does not die, he follows it down and kills it.


The Gemara cites more questions that the students asked Rabbi Eliezer, which he refused to answer. They asked Rabbi Eliezer: What is the fate of so-and-so, a certain man who was known to be wicked, with regard to the World-to-Come? He evaded the question and said to them: You have only asked me about so-and-so, and not a different individual whom you believe to be righteous?


They asked him: What is the halakha with regard to whether a shepherd may save a ewe from a lion on Shabbat (Me’iri)? He said to them: You have only asked me about the ewe? They asked him: What is the halakha with regard to saving the shepherd from the lion on Shabbat? He said to them: You have only asked me about the shepherd? They asked him: What is the halakha with regard to whether a mamzer inherits from his parents? Rabbi Eliezer responded with a question: Did you not ask me what is the halakha with regard to whether he may perform levirate marriage? They asked him: What is the halakha with regard to whether it is permitted to plaster one’s house after the destruction of the Temple? Rabbi Eliezer responded: What is the halakha with regard to plastering one’s grave?


The Gemara explains: It was not because he was distancing them with words, and made irrelevant statements because he did not know the answers to these questions. Rather, Rabbi Eliezer responded in this way because he never said anything that he did not hear from the mouth of his teacher. Since he had not learned these points from his teacher, he did not answer directly, thereby indicating that he did not have a tradition with regard to these questions.


The Gemara cites another question posed to Rabbi Eliezer. A wise woman asked Rabbi Eliezer: Since all bore equal responsibility for the incident of the Golden Calf, due to what factor were their deaths not equal? Some of the people were killed by the sword of Moses and the Levites, some were killed in a plague, and others were struck with an intestinal illness. He said to her: There is no wisdom in a woman except weaving with a spindle, and so it states: “And any woman who was wise-hearted spun with her hands” (Exodus 35:25). Therefore, it is unbefitting for a woman to concern herself with such questions.


With regard to this issue, it was stated that the amora’im Rav and Levi disagreed: One of them said: One who sacrificed and burned incense to the calf, which are idolatrous practices that incur capital punishment, was punished by the sword. One who embraced and kissed it, which are not forms of idolatrous worship that incur capital punishment, was subject to a divine punishment of death by a plague. One who rejoiced inwardly but performed no act was killed by the intestinal illness known as hidrokan.


And one of them said: One who served the calf in the presence of witnesses and after a warning was punished by the sword. One who served the calf in the presence of witnesses but without warning was subject to death by a plague. One who served without witnesses and without warning was killed by hidrokan.


Rav Yehuda said: The entire tribe of Levi did not engage in idol worship, as it is stated: “Then Moses stood in the gate of the camp, and said: Who is for God, let him come to me; and all the children of Levi gathered to him” (Exodus 32:26).


Ravina sat and related this halakha with regard to the tribe of Levi. The sons of Rav Pappa bar Abba raised an objection to Ravina: The verse states in praise of the tribe of Levi: “Who said of his father and of his mother: I have not seen him, neither did he acknowledge his brothers, nor did he know his sons” (Deuteronomy 33:9). This indicates that some of them did engage in idol worship and were killed by their relatives.


Ravina answered them: “His father” does not refer to his actual father, but rather his mother’s father, who was an Israelite. Similarly, the term “his brothers” is referring to his half-brothers from his mother, who were fathered by an Israelite. “His sons” is referring to his daughter’s sons from an Israelite, who are considered Israelites. In fact, however, no one from the tribe of Levi worshipped the calf.


§ It was taught in the mishna that they made a ramp for the goat due to the Babylonian Jews in Jerusalem. Rabba bar bar Ḥana said: They were not actually Babylonians, rather they were Alexandrians from Egypt. And since in Eretz Yisrael they hate the Babylonians, they would call all foreigners who acted inappropriately by their name as an insult. Similarly, it was taught in a baraita that Rabbi Yehuda says: They were not Babylonians, rather they were Alexandrians. Rabbi Yosei, whose family was from Babylonia, said to him: May your mind be at ease, since you have put my mind at ease.


It was taught in the mishna that the Babylonians would say: Take our sins and go. It was taught in the Tosefta that they would say as follows: Why does this goat remain here with the many sins of the generation; let him hurry and leave.


MISHNA: People from among the prominent residents of Jerusalem would escort the one leading the goat until they reached the first booth. Booths were set up along the path to the wilderness to provide the escort a place to rest. There were ten booths from Jerusalem to the cliff,
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