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the verse is referring to Joshua, for whom manna fell corresponding to all the rest of the Jewish people, when he waited for Moses at Mount Sinai during the forty days Moses was on the mountain. The verses allude to this: “Man” is written here, and “man” is written there: “Take to you Joshua, the son of Nun, a man in whom there is spirit, and lay your hand upon him” (Numbers 27:18). From here, the Gemara learns that the “man” is Joshua. The Gemara asks: Say that the verse is referring to Moses, about whom it is written: “Now the man Moses was very humble” (Numbers 12:3). The Gemara answers: We can learn a verbal analogy to the word “man” from the word “man,” but we cannot learn a verbal analogy to the word “man” from the phrase “the man,” which is used to refer to Moses.


Furthermore, with regard to the manna: The students of Rabbi Shimon ben Yoḥai asked him: Why didn’t the manna fall for the Jewish people just once a year to take care of all their needs, instead of coming down every day? He said to them: I will give you a parable: To what does this matter compare? To a king of flesh and blood who has only one son. He granted him an allowance for food once a year and the son greeted his father only once a year, when it was time for him to receive his allowance. So he arose and granted him his food every day, and his son visited him every day.


So too, in the case of the Jewish people, someone who had four or five children would be worried and say: Perhaps the manna will not fall tomorrow and we will all die of starvation. Consequently, everyone directed their hearts to their Father in heaven every day. The manna that fell each day was sufficient only for that day, so that all of the Jewish people would pray to God for food for the next day.


Alternatively, they received manna daily so that they would be able to eat it while it was hot and fresh. Alternatively, they received manna daily due to the hardship of carrying on the journey. They did not stay in the same place all those years, and it would have been difficult for them to carry the manna from one place to another. Therefore, the manna fell wherever they went.


§ It is told: Rabbi Tarfon, and Rabbi Yishmael, and the Elders were sitting and discussing the passage about the manna and Rabbi Elazar HaModa’i was sitting among them. Rabbi Elazar HaModa’i responded and said: The manna that fell for the Jewish people was sixty cubits high. Rabbi Tarfon said to him: Moda’i, how long will you collect words and bring upon us teachings that have no basis?


He said to him: Rabbi, I am interpreting a verse. How so? It states about the Flood: “Fifteen cubits above did the waters prevail; and the mountains were covered” (Genesis 7:20). Is it possible that it would be fifteen cubits high from a valley, fifteen cubits from the plain, and fifteen cubits from the mountains? Did the water stand as though in layers, conforming to the height of the land below it? Furthermore, how could the Ark travel over water that was at different levels? Rather: “On the same day were all the fountains of the great deep broken up” (Genesis 7:11), until the water rose and was level with the mountains. Afterward, the verse states that “fifteen cubits above did the waters prevail.”


Rabbi Elazar HaModa’i continues: But which attribute is greater, the attribute of goodness or the attribute of retribution? One must say the attribute of goodness is greater than the attribute of retribution. With regard to the attribute of retribution, in the case of the Flood, the verse states: “And the windows of heaven were opened” (Genesis 7:11), which indicates that there were only windows. Whereas, with regard to the attribute of goodness, in the case of the manna, the verse states: “He commanded the skies above, and opened the doors of heaven, and rained down manna upon them to eat and gave them heavenly grain” (Psalms 78:23–24).


Based on this, the Gemara calculates: The area of how many windows are in a door? Four. A door is equivalent to four windows in size. One adds another four for the second door, as the verse uses the plural “doors,” which implies that there were two doors. This equals the area of eight windows. If the depth of water in the Flood is based on the phrase “windows of heaven,” implying two windows, then the manna fell at a rate four times that of the water of the Flood. Since the water of the Flood reached a depth of fifteen cubits, it turns out that the manna that fell for the Jewish people was sixty cubits high, i.e., four times as high.


Similarly, it was taught in a baraita that Isi ben Yehuda said: The manna that fell for the Jewish people would accumulate and ascend until all the kings of the East and West could see it, as it is stated: “You prepared a table before me in the presence of my enemies; you anointed my head with oil; my cup runs over” (Psalms 23:5). God prepared food for the Jewish people, so that their enemies would see their greatness over the world. “My cup runs over [revaya]”; Abaye said: We learn from this that the cup of David in the next world holds 221 log, since it is stated: “My cup runs over,” and the word revaya has that numerical value.


The Gemara asks how Rabbi Elazar HaModa’i can compare the depth of the Flood waters with the amount of manna that fell in the desert: This is not similar, and the calculation is inaccurate. There, in the case of the Flood, the water rose fifteen cubits in forty days; but here, in the case of the manna, it took only one hour every day to fall. Conversely, there the Flood was for everyone and covered the whole world; whereas here the manna was for the Jewish people alone. And there would be much more manna for them than sixty cubits, which is the measurement put forth by Rabbi Elazar HaModa’i. The Gemara answers: Rabbi Elazar HaModa’i derived “opening” in the verse: “He commanded the skies above, and opened the doors of heaven” (Psalms 78:23), from “opening” in the verse: “And the windows of heaven were opened” (Genesis 7:11). He used a verbal analogy that teaches that the skies opened in both instances in the same way.


§ The mishna taught that as per the five prohibited activities on Yom Kippur it is prohibited to engage in eating and in drinking, and in bathing, and in smearing the body with oil, and in wearing shoes, and in conjugal relations. The Gemara asks: These five afflictions of Yom Kippur, to what do they correspond? Where is the Torah source or allusion to them? Rav Ḥisda said: They are based on the five times that the afflictions of Yom Kippur are mentioned in the Torah. It is stated: (1) “And on the tenth of this seventh month you shall have a holy convocation, and you shall afflict your souls” (Numbers 29:7); (2) “But on the tenth of this seventh month is the day of atonement, it shall be a holy convocation for you and you shall afflict your souls” (Leviticus 23:27); (3) “It shall be for you a Shabbat of solemn rest, and you shall afflict your souls (Leviticus 23:32); (4) “It is a Shabbat of solemn rest [shabbaton] for you, and you shall afflict your souls” (Leviticus 16:31); (5) “And it shall be a statute for you forever, in the seventh month on the tenth of the month, you shall afflict your souls” (Leviticus 16:29).


The Gemara asks: Are these five the only afflictions? We learn in the mishna that there are six: Eating, drinking, bathing, smearing oil, conjugal relations, and wearing shoes. The Gemara answers: Drinking is included in the prohibition of eating; both together are considered a single affliction. As Reish Lakish said: From where do we derive that drinking is included in the concept of eating? As it is stated: “And you shall eat before the Lord your God, in the place where He shall choose to cause His name to dwell there, the tithe of your grain, of your wine [tirosh], and of your oil” (Deuteronomy 14:23). Tirosh is wine, yet the verse calls the drinking of wine eating with the phrase “and you shall eat,” meaning that eating also refers to drinking.


The Gemara rejects this answer: From where do you draw this conclusion? Perhaps the wine was eaten as anigron, a sauce made of oil, beet juice, and garum mixed with wine. As Rabba bar Shmuel said: Anigron is beet juice and wine mixed together. Akhsigron is water that comes from boiled vegetables that have wine mixed into them. The vegetables are mixed with the wine and eaten. It is possible for wine to literally be eaten. Therefore, the verse does not prove that drinking is included in eating.


Rather, Rav Aḥa bar Ya’akov said: From here there is a proof as the verse states: “And you shall spend that money on all that your soul desires, on oxen, or on sheep, or on wine, or on strong drink [sheikhar] or whatever your soul desires, and you shall eat” (Deuteronomy 14:26). Strong drink is a drink, but the Merciful One calls its consumption eating, in the phrase “and you shall eat.”


The Gemara rejects this proof: From where do you draw this conclusion? Perhaps here too it was eaten as anigron? The Gemara rejects this: Here that answer is insufficient because the verse writes “strong drink [sheikhar],” meaning something that intoxicates. Beverages that generally intoxicate do not do so when they are in a mixture. The Gemara asks: Perhaps sheikhar does not refer to wine but to a food that causes intoxication, such as a sweet dried fig from Keilah. As it was taught in a baraita: A priest who ate a sweet dried fig from Keilah or drank honey or milk, thereby becoming intoxicated, and entered the Temple to serve
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