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§ It was taught in the mishna: And the mouth of the shofar that was used on Rosh HaShana was plated with gold. The Gemara raises a difficulty: But isn’t it taught in a baraita: If a shofar was plated with gold at the place where one puts his mouth, it is unfit for blowing; if it was plated, but not at the place where he puts his mouth, it is fit for blowing? Abaye said: When we learned in the mishna as well, we learned that it referred not to the place where one puts his mouth, but a little above it.


§ It was taught in the mishna: And there were two trumpets, one on each of the two sides of the person sounding the shofar. The Gemara asks: But is it really possible to properly discern two different sounds, that of the shofar and that of the trumpets, at the same time? Isn’t it taught in a baraita: The two versions of the fifth of the Ten Commandments, “Remember the Shabbat day” (Exodus 20:8) and “Keep the Shabbat day” (Deuteronomy 5:12), were spoken by God simultaneously in a single utterance, something that the human mouth cannot speak and the human ear cannot hear? This indicates that it is impossible to take in two sounds at once, and so, due to the sound of the trumpets, it should be impossible to hear the blast of the shofar. The Gemara answers: For this reason they would sound a long blast with the shofar, to make it possible to hear the sound of the shofar on its own.


The Gemara rejects this answer: Is this to say that if one hears the end of a blast without hearing the beginning of the blast he has fulfilled his obligation? In this case one hears only the end of the shofar blast, since the shofar was initially sounded together with the trumpets. If so, it would follow that if one hears the beginning of the blast without hearing the end of the blast, he has also fulfilled his obligation.


This, however, is difficult. Come and hear that which was taught in a mishna: If one blew the initial tekia, a long, continuous shofar blast, of the first tekia-terua-tekia set, and then drew out the final tekia of that set so that it spans the length of two tekiot, it counts as only one tekia and is not considered two tekiot, i.e., the final tekia of the first set, and the initial tekia of the second set. But why is this so? Let it count for him as two tekiot, since as stated above, half a blast is considered a blast. The Gemara explains: If one hears only the beginning or the end of a shofar blast, he has indeed fulfilled his obligation, but nevertheless we do not divide a shofar blast into two.


The Gemara raises another difficulty: Come and hear that which was taught in a mishna: With regard to one who sounds a shofar into a pit, or into a cistern, or into a large jug [pitas], if he clearly heard the sound of the shofar, he has fulfilled his obligation, but if he also heard the sound of an echo, he has not fulfilled his obligation. But why is this so? If half a blast is indeed considered a complete blast, let him fulfill his obligation with the beginning of the blast, before the sound is confused with the echo, since the beginning of the blast was heard clearly.


Rather, we must retreat from the explanation offered above and say as follows: Two sounds coming from one source or person cannot be discerned, and this was the miracle at Sinai in which the people heard both “Remember the Shabbat” (Exodus 20:8) and “Keep the Shabbat” (Deuteronomy 5:12) in a single divine utterance. But two sounds from two different sources or people can be properly discerned.


The Gemara raises another difficulty: But is it really true that two sounds coming from two different people can be properly discerned? Isn’t it taught in a baraita: With regard to the public reading of the Torah, one person may read and one may translate, provided that there are not two people reading and two people translating. Consequently it is clear that two sounds cannot be properly heard, even when they come from two different people.


The Gemara answers: This is not difficult, since our case is only similar to the case mentioned in the latter clause of that baraita, which reads: With regard to the reading of hallel and the Scroll of Esther, even ten people may read simultaneously. Apparently, since these readings are dear to their listeners, they direct their attention to them, listen attentively, and distinguish between the different readers. Here too, since the sounding of the shofar is dear to the listener, he directs his attention to the matter and discerns between the two sounds.


The Gemara asks: But if it is indeed possible to discern the sound of the shofar even when it is sounded simultaneously with the trumpets, why does he sound a long blast with the shofar? The Gemara answers: This is so people should know that the mitzva of the day is specifically with the shofar.


§ It was taught in the mishna: The shofarot that were used on public fast days were made from the curved horns of rams, and their mouths were plated with silver. The Gemara asks: What is different there that the shofar of Rosh HaShana is plated with gold, and what is different here that the shofarot of fast days are plated with silver? The Gemara answers: If you wish, you can say: Any shofar made for the purpose of gathering people together is made of silver, as it is written: “Make for yourself two trumpets of silver; of a whole piece shall you make them, and you shall use them for calling the assembly and for the journeying of the camps” (Numbers 10:2). And if you wish, you can say: The Torah spared the money of the Jewish people and therefore allows these shofarot to be made of silver, which is less costly than gold.


The Gemara asks: If so, there too, the shofar of Rosh HaShana should be made with silver plating. The Gemara answers: Even so, the duty of honoring the Festival is given priority, so that it is proper to beautify the shofar of Rosh HaShana. On a fast day, however, since it is not a Festival, there is no need to use gold, and silver is sufficient.


It is related that Rav Pappa bar Shmuel thought to act in accordance with the mishna regarding all the details of the shofar and the trumpets. But Rava said to him: They said this only with regard to the Temple. This is also taught in a baraita: In what case is this statement said? Only in the Temple, but in the provinces, anywhere outside the Temple, the halakha is as follows: Wherever there are trumpets, e.g., on fast days, there is no shofar, and wherever there is a shofar, e.g., on Rosh HaShana, there are no trumpets.


And similarly, Rabbi Ḥalafta established the custom in Tzippori as it is described in the mishna, and so did Rabbi Ḥananya ben Teradyon in Sikhni, and when the matter came before the Rabbis they said: They acted in this manner only at the east gates of the Temple and on the Temple Mount.


Rava said, and some say it was Rabbi Yehoshua ben Levi that said: What is the verse from which this is derived? As it is written: “With trumpets and the sound of a shofar make joyful noise before the Lord, the King” (Psalms 98:6), from which it may be inferred: Only before the Lord, the King, i.e., in His Temple, do we need both trumpets and the sound of a shofar, but in general, outside the Temple, we do not need both.


§ It was taught in the mishna: Yom Kippur of the Jubilee Year is the same as Rosh HaShana with regard to both the shofar blasts that are sounded and the additional blessings that are recited in the Amida prayer. Rav Shmuel bar Yitzḥak said: In accordance with whose opinion do we pray today on Rosh HaShana, saying: This day is the beginning of Your works, a commemoration of the first day? In accordance with whom? In accordance with the opinion of Rabbi Eliezer, who said: The world was created in the month of Tishrei. We therefore mention on Rosh HaShana that it is the first day.


Rav Eina raised an objection: It was taught in the mishna: Yom Kippur of the Jubilee Year is the same as Rosh HaShana with regard to both the shofar blasts that are sounded and the additional blessings that are recited in the Amida prayer. But there are the words: This day is the beginning of Your works, a commemoration of the first day, which can be recited on Rosh HaShana but cannot be recited on Yom Kippur of the Jubilee Year, which is neither: The beginning of Your works, nor: A commemoration of the first day. If so, how can one recite the same blessing on both occasions? The Gemara answers: When the mishna was taught, saying that the blessings of the Jubilee and Rosh HaShana are the same, it was taught with regard to the other parts of the blessings, but the line beginning: This day, is indeed omitted on Yom Kippur of the Jubilee Year.


Rav Sheisha, son of Rav Idi, taught the previous passage as follows: Rav Shmuel bar Yitzḥak said: That which we learn in the mishna, Yom Kippur of the Jubilee Year is the same as Rosh HaShana with regard to both the shofar blasts that are sounded and the additional blessings that are recited in the Amida prayer; in accordance with whom was it taught? Apparently it was not taught in accordance with the opinion of Rabbi Eliezer, as if it reflects the view of Rabbi Eliezer, there is a difficulty. Since he said that the world was created in Tishrei, then there are also the words: This day is the beginning of Your works, a commemoration of the first day, which can be recited on Rosh HaShana, but cannot be recited on Yom Kippur of the Jubilee Year. If so, how can one recite the same blessing on both occasions? The Gemara rejects this argument: When the mishna was taught, it was taught with regard to the other parts of the blessings, but this line is indeed omitted on Yom Kippur of the Jubilee Year.


MISHNA: A shofar that was cracked and then glued together, even though it appears to be whole, is unfit. Similarly, if one glued together broken fragments of shofarot to form a complete shofar, the shofar is unfit.
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