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MISHNA: From when, i.e., from which date, does one begin to mention the might of the rains by inserting the phrase: He makes the wind blow and rain fall, in the second blessing of the Amida prayer? Rabbi Eliezer says: The phrase is inserted from the first Festival day of the festival of Sukkot. Rabbi Yehoshua says: From the last Festival day of the festival of Sukkot.


Rabbi Yehoshua said to Rabbi Eliezer: Since rain is nothing other than a sign of a curse during the festival of Sukkot, as rainfall forces Jews to leave their sukkot, why should one mention the might of rain during this period? Rabbi Eliezer said to him: I too did not say that it is proper to request rain at this time, but it is proper only to mention the phrase: He makes the wind blow and rain fall, in its due time. Rabbi Yehoshua said to him: If so, i.e., if reciting the phrase does not constitute a request for rain, one should always mention rain, even in the summer.


The mishna states a general principle: One requests rain only immediately preceding the rainy season. Rabbi Yehuda says: With regard to the one who passes before the ark as prayer leader on the concluding Festival day of the festival of Sukkot, the Eighth Day of Assembly: The last prayer leader, who leads the additional prayer, mentions rain, whereas the first prayer leader, for the morning prayer, does not mention rain. The opposite is the case at the conclusion of the period for mentioning rain on the first Festival day of Passover: Here, the first prayer leader, who leads the morning prayer, mentions rain, while the last prayer leader, who leads the additional prayer, does not mention rain.


GEMARA: The Gemara asks: Where does the tanna of the mishna stand, that he teaches: From when? The mishna’s opening question indicates that it has already been established that there is an obligation to mention rain at this time of the year. Where is this obligation stated? The Gemara answers: The tanna is standing there, i.e., he bases himself on a mishna in Berakhot.


As it teaches (Berakhot 33a): One mentions the might of the rains and recites: He makes the wind blow and the rain fall in the second blessing of the Amida prayer, the blessing of the resurrection of the dead. And the request for rain: And grant dew and rain as a blessing, is recited in the ninth blessing of the Amida prayer, the blessing of the years. And the prayer of distinction [havdala] between the sacred and the profane, recited in the evening prayer following Shabbat and Festivals, is recited in the fourth blessing of the Amida prayer: Who graciously grants knowledge. And it is based on that mishna, which establishes the obligation to request for rain, that this mishna teaches: From when does one begin to mention the might of the rains.


The Gemara asks: But if so, let the tanna teach this halakha there, in tractate Berakhot, at the beginning of the order of Zera’im. What is different about this case that he left it until here, toward the end of the order of Moed? In other words, if this issue is indeed a continuation of the mishna in Berakhot, why did the tanna neglect it until tractate Ta’anit?


The Gemara answers: Rather, the tanna interrupted a discussion from tractate Rosh HaShana. As we learned in a mishna there: And on the festival of Sukkot all creatures are judged for water. Since the tanna taught: And on the festival of Sukkot all creatures are judged for water, from which it can be inferred that one should request rain near the time of this judgment, he taught here: From when does one mention the might of the rains.


§ The Gemara asks a question with regard to the language of the mishna: And let the tanna simply teach: From when does one mention the rains. What is the meaning of the phrase: The might of the rains? Rabbi Yoḥanan said: Because the rains fall with might. The might of the rain displays God’s power in the world, as it is stated: “Who does great things beyond comprehension, marvels without number” (Job 5:9). And it is also written: “Who gives rain upon the earth, and sends water upon the fields” (Job 5:10).


The Gemara asks: From where may it be inferred that these verses indicate that rainfall is considered a mighty act of God? Rabba bar Sheila said: This is derived by means of a verbal analogy between the term “comprehension” here and the term “comprehension” from a passage that deals with the creation of the world.


Rabba bar Sheila elaborates on this verbal analogy. It is written here: “Who does great things that are beyond comprehension,” and it is written there, with regard to the creation of the world: “Have you not known? Have you not heard that the everlasting God, the Lord, the Creator of the ends of the earth, does not grow faint or weary? His discernment is beyond comprehension” (Isaiah 40:28). This shows that both creation and rainfall are beyond comprehension. And concerning the creation of the world, it is written elsewhere: “Who sets firm the mountains with Your strength; Who is girded with might” (Psalms 65:7). From this verse it can be inferred that rainfall, like the creation of the world, reflects God’s might.


The Gemara asks: And from where do we derive that rain must be mentioned specifically in the Amida prayer? The Gemara answers: As it was taught in a baraita with regard to the verse: “To love the Lord your God and to serve Him with all your heart” (Deuteronomy 11:13). Which is the service of God that is performed in the heart? You must say that this is referring to prayer. And, afterward, it is written: “And I shall give the rain of your land in its due time, the first rain and the last rain” (Deuteronomy 11:14). This juxtaposition teaches that it is appropriate to request rain while engaged in the service of the heart, i.e., prayer.


§ The Gemara cites related statements concerning the idea that rainfall provides evidence of God’s might. Rabbi Yoḥanan said: There are three keys maintained in the hand of the Holy One, Blessed be He, which were not transmitted to an intermediary, i.e., God tends to these matters Himself. And they are: The key of rain, the key of birthing, and the key of the resurrection of the dead.


Rabbi Yoḥanan cites verses in support of his claim. The key of rain, as it is stated: “The Lord will open for you His good treasure, the heavens, to give the rain of your land in its due time” (Deuteronomy 28:12), indicates that rainfall is controlled by God Himself. From where is it derived that the key of birthing is maintained by God? As it is written: “And God remembered Rachel and listened
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