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Matters of Torah that people do not ascertain unless they misunderstand them are in your hands; therefore, be a chief over us. It is stated later on in that passage: “He will rise [yissa] on that day, saying, I will not be a ruler while in my house there is no bread and no garment, you shall not appoint me as chief of the people” (Isaiah 3:7). The term rise [yissa] means nothing other than an oath, as it says: “Do not raise [tissa] the name of the Lord your God in vain” (Exodus 20:17). I will not be a ruler, means: I will not be one of those who close themselves up in the study hall, as I do not regularly do so, while in my house there is no bread and no garment, for I have neither Bible nor Mishna nor Gemara in my hands. According to this explanation, there were people of faith who truthfully admitted that they did not study Torah, even during the time of the destruction of Jerusalem. The Gemara rejects this: And from what do you conclude that this admission was due to their faithfulness? Perhaps it is different in that case, as had he told them: I studied Torah, they would have said to him: Tell us what you studied. As he would not know to respond, he would have no choice other than to admit that he did not study. The Gemara rejects this: That is not difficult, as he could have at least said he learned and forgot. The Gemara asks: Therefore, what is: I will not be a ruler? It means that he is telling the truth and although he could have lied, he admits that he did not study Torah at all. The Gemara answers: This is not difficult. Here, where it was taught that they were faithful, that was with regard to matters of Torah; whereas here, where it was taught that there were no more people of faith in Jerusalem, that was with regard to matters of business.


MISHNA: One may rescue a basket full of loaves and the like from a fire on Shabbat, even if there is food for one hundred meals in it. And one may rescue a round cake of dried figs, even though it is very large, and one may rescue a barrel full of wine. And one may even say to others: Come and rescue for yourselves. And if the people who rescue with him were clever, they make a calculation with him after Shabbat in order to receive payment for the items that they rescued.


To where may one rescue items moved from the fire? One may do so to a courtyard where an eiruv was established, and it is permitted to carry. Ben Beteira says: One may do so even to a courtyard where an eiruv was not established. And one may carry there all the utensils, and put on all the garments that he can wear, and one may wrap all the cloths that he can wrap around himself in order to rescue his property. Rabbi Yosei says: One may put on only eighteen garments at once, as people sometimes wear that number of garments, but not more. However, one may again put on that number of garments and carry it out. And he may say to others: Come and rescue with me.


GEMARA: The Gemara asks: Wasn’t it taught in the first clause, i.e., the preceding mishna, that one may rescue three meals and no more? Rav Huna said: This is not difficult. This current mishna permitted rescuing a greater amount when one comes to rescue a basket or round cake of figs; that previous mishna permitted rescuing food for only three meals in a case where one comes to collect the food. When one comes to rescue, he may rescue everything; when one comes to collect, he may collect food for only three meals. However, Rabbi Abba bar Zavda said that Rav said: Both this and that are referring to a case where one comes to collect, and this is not difficult. This current mishna permitted rescuing a greater amount when one moves the objects to the same courtyard; that, the previous mishna, permitted saving food for only three meals when one transfers it to a different courtyard. Rav Huna, son of Rav Yehoshua, raised a dilemma: If one spread his cloak on the ground and collected and placed objects in the cloak, and collected and placed objects inside it, what is the ruling? Is he considered as one who comes to rescue or is he like one who comes to collect?


The Gemara attempts to resolve the dilemma from that which Rava said: Rav Sheizvi misled Rav Ḥisda, and Rav Ḥisda taught (Rabbeinu Ḥananel) a halakha with regard to a barrel that breaks on a roof, and added: And it is permitted provided that one does not bring a vessel that holds more than three meals. Conclude from the fact that Rava said that Rav Ḥisda’s restriction of the amount that can be rescued to food sufficient for three meals is mistaken, that one who takes a large amount all at once is like one who comes to rescue, and he may well do so. Rav Naḥman bar Yitzḥak said to Rava: What is the error in Rav Ḥisda’s statement? Perhaps it is actually prohibited. He said to him, as it is taught: Provided that he does not bring another vessel and place it on the ground to catch the liquid, another vessel and attach the vessel next to the roof. Apparently it is another vessel that one may not bring, but in that same vessel, one may rescue as much as he wants, and the Sages did not establish a maximum size for the vessel.


And we learned in the mishna that one is permitted to rescue a round cake of dried figs from a fire, and one may even say to others: Come and rescue for yourselves. And if the people who rescue with him are clever, they make a calculation with him after Shabbat. The Gemara is surprised at this: What is the mention of a calculation doing here? Aren’t they acquiring food from ownerless property? What calculation is necessary here? Whatever they rescue is theirs, and they do not need to return it to the original owner. Rav Ḥisda said: They taught an attribute of piety here. These are pious people. They want to return the objects to their owner even though they are not legally obligated to do so, and they were permitted to receive payment for their efforts. Rava said: And do pious people take payment for work they do on Shabbat? Rather, Rava said: Here, we are dealing with one who is Heaven-fearing but not completely pious. And it is uncomfortable for him to benefit from the property of others, and it is also uncomfortable for him to exert himself for free. And this is what the mishna is saying: And if they are clever and know that in a situation of this kind it is not technically payment for Shabbat labor, and it is permitted because they are only receiving a small portion of the value of the objects that they rescued, they may make a calculation with him after Shabbat.


We learned in the mishna that one may say to others: Come and rescue for yourselves. We also learned: And to where may one rescue the food? According to the first tanna, one may rescue to a courtyard in which an eiruv was established. According to ben Beteira, one may rescue even to a courtyard in which an eiruv was not established. The Gemara asks: What is different here, with regard to rescuing food, that it is taught that one may say to others: Come and rescue for yourselves, and what is different here, with regard to rescuing clothing, that it is taught that one may say to others: Come and rescue with me? The Gemara answers: With regard to food, it taught: For yourselves, because only food for three meals is suited for him, and only others can benefit from the rest. However, with regard to the garments, it is taught: With me, because it is suited for him to continue rescuing garments all day, since he is permitted to wear other clothes.


The Sages taught in a baraita: If one wants to rescue objects from a fire and there are many garments there, he may wear them, and take them out to a safe place, and remove them there, and return to the fire, and wear other clothes, and take them out and remove them. And he may even do so all day long; this is the statement of Rabbi Meir. Rabbi Yosei says: One may wear only eighteen garments, and these are the eighteen garments: A cloak [miktoren], a cape [unkali], a broad garment worn on one’s shoulders, and a large hollow belt worn over the clothes, a wide linen garment [kalbus], and a robe worn against the skin, a robe wrapped above, and a kerchief on one’s head, and two straps, i.e., belts, and two shoes, and two socks [anpilaot], and two tall boots [pargod], and a belt around one’s loins over the robe, and a hat on one’s head, and a scarf around one’s neck.


MISHNA: Rabbi Shimon ben Nannas says: One may spread out a moist goat’s hide over a box, a chest, or a closet that caught fire, because the fire singes and does not burn it. The fire does not burn the wet goat’s hide but merely singes it, and by doing so the wooden vessels are preserved. And one may establish a barrier against the fire with all vessels, both full and empty, so that the fire will not pass. Rabbi Yosei prohibits using new earthenware vessels full of water, because they cannot withstand the heat of the fire and they will burst and extinguish the fire, and it is prohibited to cause the fire to be extinguished on Shabbat even indirectly.


GEMARA: Rav Yehuda said that Rav said: If a garment caught fire on one side, one may place water on its other side, and if as a result the fire is extinguished, it is extinguished. The Gemara raises an objection based on the following Tosefta: If a garment caught fire on one side, one may stretch it out and cover himself with it, and if the fire is extinguished, it is extinguished. And so too, if a Torah scroll caught fire, one may open it and read it, and if the fire is extinguished, it is extinguished. Apparently, it is prohibited to actually pour water, but one may perform a permitted act that will incidentally extinguish.
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