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The second midnight, i.e., midnight of the following night, renders them consumed, and if they were dislodged from the altar thereafter they are not returned. Rav Ḥisda says: Dawn following the first evening renders them consumed, and if they were dislodged from the altar thereafter they are not returned.


They say in the school of Rav: What is the reasoning of Rav Ḥisda, who says that dawn renders these limbs consumed? It is the following a fortiori inference: And if midnight, which does not cause the disqualification of being left overnight with regard to limbs that were left off the altar until that time, still causes consumption, i.e., limbs burned on the altar until midnight are considered entirely consumed, then certainly with regard to dawn, which causes the disqualification of being left overnight with regard to limbs that were not left off the altar until that time, isn’t it logical that it causes consumption?


These amora’im also dispute the halakha in a case where the limbs separated from the altar before midnight and were returned to the altar after dawn: Rabba says that the second midnight renders them consumed, and if they separated after this time they are not returned. Rav Ḥisda says: Since these limbs were not returned to the altar by dawn, they are never subject to consumption through the passage of time. Rather, they are returned to the altar and allowed to burn until they are reduced to ash. These two disputes between Rabba and Rav Ḥisda indicate that both agree that limbs not on the altar by midnight are not considered consumed.


Rav Yosef objects to this: And who shall say to us that midnight, specifically when the limbs are at the top of the altar, effects for them consumption? Perhaps anywhere that the limbs are found, midnight effects for them consumption. The Gemara notes: They sent from there, i.e., Eretz Yisrael, that the halakha is in accordance with the opinion of Rav Yosef, i.e., the passing of midnight renders all limbs consumed, regardless of their location at that time.


It was also stated that Rabbi Ḥiyya bar Abba says: In the case of limbs that separated from upon the altar before midnight and were returned to the altar after midnight, one may not benefit from them ab initio, but if one benefited from them after the fact he is not liable for misuse of consecrated property, since the mitzva of burning is considered fulfilled after midnight has passed. And bar Kappara also taught: If they separated from upon the altar before midnight and were returned to the altar after midnight, the limbs are removed from being subject to liability for misuse of consecrated property.


Rav Pappa said to Abaye: And since they sent from there that the halakha is in accordance with the opinion of Rav Yosef that midnight effects consumption even for those items left off the altar, and Rav Ḥiyya bar Abba says this as well, and bar Kappara also teaches that this is the halakha, then with regard to what do Rabba and Rav Ḥisda disagree? Abaye said to him: They disagree with regard to fatty limbs, whose consumption is delayed due to their surrounding fat, and consequently midnight may not effect consumption for these limbs.


§ Rava raises a dilemma before Rabba: Is the disqualification of being left overnight effective in disqualifying limbs that are situated at the top of the altar at dawn but were not placed on the pyre, or is it not effective in disqualifying limbs that are at the top of the altar but were not placed on the pyre? The Gemara clarifies: What are the circumstances? If we say that the limbs have not descended from the altar, then the halakha should be obvious: Now that with regard to limbs that were left overnight in the Temple courtyard, you said in the mishna (84a) that if they ascended upon the altar they shall not descend, then with regard to limbs left on top of the altar, is it necessary to teach that they shall not descend?


But rather, the dilemma is in a case where they were left overnight on top of the altar and descended from it after dawn. Do we compare limbs left overnight on top of the altar to the Table of the shewbread, and they are therefore returned, as we learned in a mishna (Menaḥot 100a): Even if loaves of shewbread, which are supposed to be replaced every Shabbat, remained on the Table many days beyond Shabbat, there is nothing wrong with that, and the loaves are not disqualified by being left overnight. Or perhaps we compare the limbs to flesh left on the ground of the Temple courtyard, which is disqualified when left there until dawn, and they are not returned.


Rabba said to him: There is no disqualification of limbs that are left overnight at the top of the altar. The Gemara asks: Did Rava accept this response from Rabba or not? The Gemara suggests: Come and hear a proof from that which was stated: With regard to limbs that were left overnight in the Temple courtyard, the priest may place them upon the altar to burn them all night long provided that they are placed there before dawn. With regard to a limb that was left overnight at the top of the altar, the priest may burn it forever, i.e., no matter how much time has passed.


With regard to limbs that were left overnight on top of the altar and then descended from it, Rabba says that they shall ascend, while Rava says that they shall not ascend. Conclude from it that Rava did not accept the response from Rabba, as he holds here that limbs are disqualified when left overnight on top of the altar. The Gemara confirms: Indeed, conclude from it that this is so.


§ The mishna teaches: Just as the altar sanctifies items, so too, the ramp and the service vessels sanctify items. With regard to this halakha, the Sages taught: The verse states: “Whatever touches the altar shall be sacred” (Exodus 29:37). From here I have derived only that the altar sanctifies items. From where is it derived that the ramp sanctifies items as well? The verse states: “And you shall anoint…the altar [et hamizbe’aḥ]” (Exodus 40:10), and the addition of the word et serves to include the ramp. With regard to service vessels, from where is it derived that they sanctify items? The verse states with regard to them: “Whatever touches them shall be sacred” (Exodus 30:29).


Reish Lakish raises a dilemma before Rabbi Yoḥanan: What is the halakha with regard to whether service vessels sanctify disqualified items? Rabbi Yoḥanan said to him: You learned in the mishna that just as the altar and the ramp sanctify items that are suited to them even if those items are disqualified, so too, the service vessels sanctify items placed in them.


Reish Lakish said to him: The mishna indicates that service vessels sanctify that which is placed in them in the sense that they may no longer be redeemed even if they become disqualified. I raise the dilemma with regard to whether service vessels sanctify disqualified items such that they may be sacrificed ab initio. Rabbi Yoḥanan said to him: This also we learn in a mishna (84a):
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