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That which was taught in the baraita: All animals were fit to be sacrificed: Males and females, unblemished and blemished animals, pertains to that which the Master said as a principle concerning the halakhot of sacrifices: The requirements that an offering must have unblemished status and that a burnt offering must have male status apply to animal offerings, but the requirements of unblemished status and male status do not apply to birds.


And in the verses that recount Noah’s sacrifices upon exiting the ark, a domesticated animal is juxtaposed with a bird, in the verse: “Of every pure animal, and of every pure fowl” (Genesis 8:20), which teaches that kosher animals had a status identical to that of birds, and could be sacrificed whether male or female, unblemished or blemished.


The Gemara adds: That which was taught in the baraita: Unblemished and blemished animals, serves to exclude animals that are lacking a limb, which were not fit for sacrifice. As Rabbi Elazar says: From where is it derived that an animal that is lacking a limb is forbidden to the descendants of Noah, i.e., gentiles, to be used as a sacrifice? The verse states with regard to Noah: “And of every living being of all flesh, two of every sort shall you bring into the ark” (Genesis 6:19). With regard to the phrase: “And of every living being,” which is superfluous, the Torah stated: Bring an animal whose limbs are all living, not one lacking a limb, as that animal is disqualified from sacrifice.


The Gemara challenges: But perhaps this phrase: “And of every living being,” serves to exclude an animal with a wound that will cause it to die within twelve months [tereifa] from being fit as a sacrifice. The Gemara explains: The disqualification of a tereifa is derived from the phrase: “To keep seed alive” (Genesis 7:3), as a tereifa cannot propagate.


The Gemara challenges: This works out well according to the one who says that a tereifa cannot give birth. In this case the disqualification of the tereifa is derived from the verse: “To keep seed alive,” while the disqualification of the animal lacking a limb is derived from the verse: “And of every living being.” But according to the one who says that a tereifa can give birth, what can be said? According to this opinion, a tereifa cannot be excluded by the phrase: “To keep seed alive.” The Gemara explains: Doesn’t the verse state with regard to the animals that were brought by Noah into the ark: “You shall bring into the ark, to keep them alive with you” (Genesis 6:19)? The term “with you” indicates that the verse is stated with regard to animals that are similar to you, not a tereifa.


The Gemara asks: But perhaps Noah himself was a tereifa. If so, one cannot exclude a tereifa from the comparison of animals to Noah. The Gemara answers: It is written about Noah that he was “complete” (Genesis 6:9), which indicates that he was physically whole and unblemished. The Gemara challenges: But perhaps the verse means that his ways were complete, and it is not referring to Noah’s physical attributes. The Gemara explains: It is already written about him that he was “righteous” (Genesis 6:9), which means that his actions were perfect. Consequently, when the verse says that he was also complete, it must be referring to his body.


The Gemara challenges: But perhaps the verse means that Noah was complete in his manner, and he was righteous in his good deeds. Accordingly, the verse would not exclude the possibility that Noah himself was a tereifa. The Gemara responds: If it enters your mind to say that Noah himself was a tereifa, would the Merciful One have said to him: Bring in tereifot like you to the ark, but do not bring in whole and perfect animals? It is not reasonable to say that there would be a preference for him to bring tereifot. Rather, Noah was certainly not a tereifa, and the fact that a tereifa is disqualified for sacrifice is derived from “with you.”


The Gemara asks: And once we derive the disqualification of a tereifa from the term “with you,” why do I need the phrase “to keep seed alive”? The Gemara answers: If one could derive only from “with you,” you would say that Noah brought the animals to the ark only for the purpose of companionship, and therefore even an animal that is old or even one who is castrated can come into the ark, provided that it is not a tereifa. Therefore, the Merciful One writes: “To keep seed alive,” which teaches us that only animals that can bear offspring were allowed to be brought into the ark.


§ The baraita also teaches that before the Tabernacle was constructed, sacrifices were brought from animals and birds that were kosher, but not from non-kosher species. This is based on the verse that describes what Noah sacrificed when he exited the ark: “And he took of every pure animal and of every pure fowl and offered burnt offerings on the altar” (Genesis 8:20). The Gemara asks: And were there pure and impure species at that time, during the period of Noah? The distinction between pure, i.e., kosher species, and impure, i.e., non-kosher species, was introduced only after the Torah was given (see Leviticus, chapter 11). Rabbi Shmuel bar Naḥmani says that Rabbi Yonatan says: The pure animals that Noah took were from those that had not been used in the performance of sin.


The Gemara asks: From where did Noah and his sons know which animals had been used in the performance of a sin, in order to prevent them from entering the ark? The Gemara answers that it is in accordance with the statement of Rav Ḥisda. As Rav Ḥisda says: Noah caused all of the animals to pass before the ark. All animals that the ark accepted, i.e., drew in, was known to be pure; if the ark did not accept them, it was known that they were impure.


Rabbi Abbahu says there is a different explanation as to how Noah knew which animals were pure or impure. The verse states: “And they that went in, went in male and female of all flesh” (Genesis 7:16), which means: Those that went in on their own. Consequently, Noah did not need to distinguish between pure and impure animals, as only the pure ones approached.


§ In describing the sacrificial service before the Tabernacle was constructed, the Master said: And all offerings brought before the construction of the Tabernacle were sacrificed as burnt offerings. The Gemara infers: Burnt offerings, yes, were sacrificed, but peace offerings were not sacrificed. The Gemara challenges: But with regard to the offerings that were sacrificed at Mount Sinai at the time of the giving of the Torah, it is written: “And they offered burnt offerings, and sacrificed peace offerings of oxen to the Lord” (Exodus 24:5). This event occurred prior to the construction of the Tabernacle. Rather, say that the baraita means: All offerings sacrificed were either burnt offerings or peace offerings.


The Gemara challenges: And isn’t it taught in another baraita: But peace offerings were not sacrificed before the construction of the Tabernacle; rather, only burnt offerings were sacrificed? Clearly, burnt offerings, yes, were sacrificed, but peace offerings were not sacrificed. The Gemara answers that this baraita is in accordance with the opinion of the one who says that peace offerings were not sacrificed by the descendants of Noah. As it was stated that there is a dispute between Rabbi Elazar and Rabbi Yosei bar Ḥanina with regard to this: One says that the descendants of Noah sacrificed peace offerings, and one says that they did not sacrifice peace offerings.


The Gemara explains the two opinions: What is the reasoning of the one who says that the descendants of Noah sacrificed peace offerings? As it is written: “And Abel, he also brought of the firstborn of his flock and of the fat thereof” (Genesis 4:4). Abel, like all gentiles, is categorized as a descendant of Noah. The verse emphasizes that the fat was sacrificed. The Gemara analyzes: What is an item, i.e., an offering, the fat of which is sacrificed upon the altar, but that is not sacrificed in its entirety upon the altar? You must say: This is the peace offering, the meat of which is consumed.


What is the reasoning of the one who says that they did not sacrifice peace offerings? As it is written: “Awake [uri], O north; and come, south…Let my beloved come into his garden, and eat his precious fruits” (Song of Songs 4:16). The Gemara interprets this homiletically: The nation, i.e., the nations of the world, who are the descendants of Noah, whose acts, i.e., sacrifices, are only in the north, i.e., they sacrifice only burnt offerings, which are slaughtered and their blood collected in the north of the Temple courtyard, shall be removed [titna’er], and in its place shall come the Jewish nation, whose acts, i.e., sacrifices, are in the north and in the south, as they sacrifice burnt offerings, whose rites are performed in the north, and peace offerings, whose rites may also be performed in the south, as the entire courtyard is fit for their rites.


The Gemara asks: And also according to the Master who holds that the descendants of Noah did not sacrifice peace offerings, isn’t it written: “And of the fat thereof,” from which it may be derived that Abel sacrificed a peace offering? The Gemara answers: “The fat thereof,” does not mean that Abel sacrificed only the fats of his offerings; rather, it means that he sacrificed the fattest of them, i.e., the fattest and choicest of his animals.


The Gemara asks: And also according to the Master who holds that the descendants of Noah did sacrifice peace offerings, isn’t it written: “Awake, O north,” from which it may be derived that the nations of the world do not sacrifice peace offerings? The Gemara answers: In his opinion, that verse is written with regard to the ingathering of the exiles, i.e., the Jewish exiles will come from the north and the south.


With regard to the opinion that the descendants of Noah did not sacrifice peace offerings, the Gemara asks: But isn’t it written: “And Moses said: You must also give into our hand sacrifices [zevaḥim] and burnt offerings, that we may sacrifice to the Lord our God” (Exodus 10:25)? This indicates that sacrifices [zevaḥim], i.e., peace offerings, were sacrificed before the Torah was given. The Gemara answers: In this context, “zevaḥim” is referring to animals to be used for consumption, as the word zevaḥ can also be translated as an animal for slaughter, and “burnt offerings” is referring to animals to be used for sacrifice.


The Gemara asks: But isn’t it written before the giving of the Torah: “And Yitro, Moses’ father-in-law, took a burnt offering and sacrifices [zevaḥim] for God” (Exodus 18:12)? Since the word zevaḥim there is referring to sacrifices, as the verse clearly states that Yitro took them for God, evidently peace offerings were sacrificed before the giving of the Torah. The Gemara answers: That verse was written with regard to the period after the giving of the Torah, when the Jewish people were permitted to sacrifice peace offerings.


The Gemara notes: This works out well according to the one who says that the episode with Yitro was after the giving of the Torah. But according to the one who says that the episode with Yitro was before the giving of the Torah, what can be said? As it was stated: The sons of Rabbi Ḥiyya and Rabbi Yehoshua ben Levi engage in a dispute concerning this issue. One says that the episode with Yitro was before the giving of the Torah, and one says that the episode with Yitro was after the giving of the Torah. The Gemara answers: The one who says that the episode with Yitro was before the giving of the Torah maintains that the descendants of Noah did sacrifice peace offerings.


§ The Gemara notes that the disagreement between amora’im with regard to when Yitro came to Mount Sinai is like a dispute between tanna’im: The Torah states with regard to Yitro, before he came to Mount Sinai: “Now Yitro, the priest of Midian, Moses’ father-in-law, heard of all that God had done for Moses, and for Israel His people, how the Lord had brought Israel out of Egypt” (Exodus 18:1). What tiding did he hear that he came and converted? Rabbi Yehoshua says: He heard about the war with Amalek, as it is written adjacent to the verses that state that Yitro came: “And Joshua weakened Amalek and his people with the edge of the sword” (Exodus 17:13).


Rabbi Elazar HaModa’i says: He heard about the giving of the Torah and came. As when the Torah was given to the Jewish people, the voice of the Holy One, Blessed be He, went from one end of the world to the other end, and all of the kings of the nations of the world were overcome with trembling in their palaces and recited a song of praise, as it is stated: “The voice of the Lord makes the hinds to calve…and in his palace all say: Glory” (Psalms 29:9), i.e., each king in his own palace recited songs of praise to God.


At that time, all of the kings gathered around Balaam the wicked, who was the greatest gentile prophet, and said to him: What is the tumultuous sound, i.e., the loud noise, that we have heard? Perhaps a flood is coming to destroy the world, as it is stated: “The Lord sat enthroned at the flood” (Psalms 29:10)? Balaam said to them: “The Lord sits as King forever” (Psalms 29:10), which means that the Holy One, Blessed be He, already took an oath after the flood never to bring a flood to the world, as it is stated: “And the waters shall no more become a flood” (Genesis 9:15).


The kings said to him: He will not bring a flood of water, as he vowed, but perhaps He will bring a flood of fire, as in the future the Lord will punish the nations with fire, as it is stated: “For by fire will the Lord contend, and by His sword with all flesh; and the slain of the Lord shall be many” (Isaiah 66:16). Balaam said to them: He already took an oath that He will not destroy all flesh in any manner, as it is stated: “To destroy all flesh” (Genesis 9:15). Therefore, there will not be a flood of fire.


They asked: And if so, what is this tumultuous sound that we have heard? Balaam said to them: He has a good and precious item in His treasury, that was hidden away with Him for 974 generations before the world was created, and He seeks to give it to his children, as it is stated: “The Lord will give strength to His people” (Psalms 29:11). “Strength” is a reference to the Torah, which is the strength of the Jewish people. Immediately, they all began to say: “The Lord will bless His people with peace” (Psalms 29:11).


The Gemara offers another explanation of what Yitro heard: Rabbi Eliezer says: He heard about the splitting of the Red Sea and came, as it is stated in a similar context with regard to the splitting of the Jordan in the days of Joshua: “And it came to pass, when all the kings of the Amorites, that were beyond the Jordan westward, and all the kings of the Canaanites, that were by the sea, heard how that the Lord had dried up the waters of the Jordan from before the children of Israel, until they were passed over, that their heart melted, neither was there spirit in them anymore, because of the children of Israel” (Joshua 5:1). And even Rahab the prostitute said to Joshua’s messengers: “For we have heard how the Lord dried up the water of the Red Sea before you” (Joshua 2:10).


The Gemara asks: What is different there, i.e., with regard to the splitting of the Jordan, where the verse states: “Neither was there spirit in them anymore,” and what is different here, i.e., in the statement of Rahab, where the verse states: “Neither did there remain [kama] any more spirit in any man” (Joshua 2:11)?
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